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Preface

This course consists of eight modules grouped into three units.

Modules 1 and 2 comprise Unit I of the course. Basically, it emphasizes

socio-cultural anthropology. Module 1 reviews important definitions, concepts, and terms in Anthropology to make you sure you will be prepared

for the course. In Module 2, you will begin to learn about coastal anthropology. This is one substantial area of anthropology worth studying, specially if your work or interest is coastal resource management (CRM).

Modules 3, 4, 5, 6, and 7 comprise Unit 2. The unit focuses on case studies

illustrating the socio-cultural anthropological approach to the study of

coastal communities. The basic concepts introduced in Module 2 are discussed more thoroughly in each of the modules in this unit, particularly

as they work in the real-life situations described in some articles by Filipino coastal anthropologists.

By the time you reach Unit III, you will be ready to know why and how

culture plays a significant role in coastal resource management and community-based resource management (CBRM).

What you will be learning from this course in coastal anthropology is just

a short introduction to the standard conventions you need for studying

human activity systems in single or multi-ecological zones where fishing

and fishing related activities are undertaken. Sooner or later, you will be

asked to participate in analyzing simple or complex problems, and formulate solutions to problems involving our coastal environment. We hope

this course will help you in your work to make our environment a better

place to live in.
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Module 1



Anthropology: A Review

The rock remains.

The earth remains.

I die and put my bones in the cave or the Earth.

Soon, my bones will become the Earth.

Then will my spirit return to my land, my Mother.

Gagudju People of Australia

(Kemf, 1993)



I



am sure anthropology is not new to you. Nevertheless, this module will

help you review basic concepts in anthropology, in preparation for your

study of coastal anthropology.



What is Anthropology?



Objectives



Anthropology is a field of study classified under

the social sciences. The social sciences deal with

the study of people and their relationships with

one another. Political science, economics, and sociology are specific fields in the social sciences that

study human beings in different aspects of their

activities.



After studying this module,

you should be able to:

1. Define anthropology and

its major divisions and

sub-divisions;

2. Describe culture, its

contents and characteristics; and

3. Discuss basic ethnographic techniques used

in field research work.



Anthropology is a field of study that looks at the

human being in society in a broad way. The word

comes from the Greek word “anthropus,” which

means “man” (anthro) and “study” (logus). According to Howard (1993), anthropology seeks to answer questions as to “why people are different and

similar by examining their biological and cultural past and a comparative

study of existing human activities.” Thus, it raises such questions as: What

makes us human? Why are some people tall and white, while others are

short and dark-skinned? Why do some people prefer to live in the mountains while others live near the sea? Why do some like to do slash-andburn agriculture, while others like to set traps or catch fish?

UP Open University
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You asked such questions when you were young, didn’t you? But then

maybe as you grew older you set aside such questions and concentrated

on Life’s other meanings. We anthropologists, however, continue to pursue such questions.

Our concern of study is so wide in coverage that it is helpful to make

divisions where we can concentrate on our specific area of interest. Figure 1-1 will help you have a concrete picture of anthropology and its

scope.



ANTHROPOLOGY



Biological/Physical

Anthropology



Archeology



Socio-Cultural

Anthropology



Ethnography



Ethnology



Linguistics



Folklore



Figure 1-1. Anthropology and its sub-disciplines



Anthropology studies both the physical or biological and the cultural nature of human beings. Socio-cultural anthropology focuses on the study

of the culture and social life of human beings. Physical or biological anthropology studies the origin of human beings, their differences in physical structure, and the variations of races. In this course, you will be learning about socio-cultural anthropology.



UP Open University



Module 1



3



As you can see in Figure 1-1, socio-cultural anthropology has sub-divisions or sub-disciplines, as follows:

1. Ethnography deals with the detailed description of culture or way of

life of groups of people, and provides the data on which anthropologists work. Ethnographers work with only one culture.

2. Ethnology compares two or more cultures to be able to draw generalizations of human behavior from them. An ethnologist starts as an

ethnographer.

3. Folklore uses the techniques of linguistics, ethnography, and even of

prehistory in gathering and analyzing cultural data.

4. Linguistics uses various approaches in the study of language and considers such linguistic aspects as the etymology or origin of the word,

semantics or meaning, and structural analysis, to derive cultural data.

5. Archeology deals with past cultures or civilizations buried underneath

the ground and uses such techniques as stratigraphy or layering, and

radio-carbon dating. The former uses information in geology and the

latter makes use of chemistry.

There are other sub-divisions or sub-disciplines of socio-cultural anthropology besides these five. These include ethnomedicine, political anthropology, ethnomusicology, ecological anthropology, coastal anthropology

which is the focus of this course, and many more sub-divisions or subdisciplines that relate anthropology to other disciplines.



Some Basic Concepts in Social Anthropology

Culture

One of the most frequently mentioned terms when we study anthropology is “society and culture”. What is your idea of society? What is your

idea of culture? Can you tell the difference between society and culture?
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People or groups of people occupying a defined territory, having common bonds, and interacting or relating with one another, make up a society. For people to be able to work together harmoniously, something has

to bind them together. This could be a common language, common belief

system, customs, or traditions, or all of these together. This commonality

in thinking and behavior, which constitute their bond, is called culture.

Culture refers to norms and patterns of behavior. Without culture, people

are bound to be in constant conflict.



Content of culture

The content of culture is what an ethnographer gathers during fieldwork.

Culture includes a people’s entire heritage, customs, beliefs, and practices

in all areas of their life (social, political, economic, religion, arts and crafts,

oral literature, medicine, etc.), which they have learned from their ancestors.

Figure 1-2 represents the content of culture as slices in a pie, with each

slice representing a distinct area of people’s life in a society. The whole pie

represents the unique culture of that society.



Social

Aspects



Religious

Aspects



Political

Aspects



Arts and

Crafts



Other

Aspects



Folklore



Economic

Aspects



Medicine



Figure 1-2. Contents of Culture
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Aspects of culture

Culture is the customary manner by which people organize their behavior in relation with their environment. Defined in this manner, culture

has three aspects (Howard, 1993):

1. The behavioral aspect refers to how people act and interact with one

another.

2. The cognition aspect includes the views people have of the world.

3. The material aspect encompasses the physical objects that we produce and use, like fishing gadgets or farm implements.

An aspect of culture, like a new idea, may be introduced and quickly

adopted if it does not contradict time-honored norms or values. Otherwise, it can be totally rejected overnight.



Characteristics of culture

To understand clearly how culture works and how it influences people,

we need to know some of the common characteristics of culture. Culture

is built in to society. According to Broom and Selznick (1977), Durkheim

describes culture as the “collective consciousness” of the people. This

means that culture is the shared common thought of a group of people.

People are culture bearers. It is by interacting with one another that they

learn to think and behave in ways that are shared by the majority.

Even as people are the sources of culture, they are also dictated upon by

cultural norms, which act as a guide for them to follow. We can conclude

then that culture is normative. It is normative because it prescribes or

dictates norms, which are not necessarily static, since they could change

slowly over time.

Culture changes by adapting or adjusting to physical, biotic, or social

environmental factors; if it fails to adapt by tapping the energy potentials

of the environment, it can die a natural death.
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Even if all human beings have the same basic needs for food, clothing,

and shelter, the way these needs are met are quite different, which is why

we say that culture is unique. While different peoples and cultures may

share the same biotic, physical environment, and even a social environment, the meanings they attach to these can be different. Thus, even if

culture is universal, in the sense that all human beings possess it, it varies

from society to society.

But often times, we see a particular aspect of a foreign culture present in

our community (e.g., fashion, music, and food) because culture can be

diffused. Due to mass media and information technology, it can travel

and reach far places.

Lastly, culture is powerful. It can influence people’s lives and direct their

destiny. Practically everything that people do, except those determined

by biological factors, are governed by culture. That is why there is a need

to know how culture can be used to understand people, and how it can

be utilized to manage their resources. If properly understood, culture can

be a potent force for development.



Social Anthropological Methods

Theorizing and conceptualizing

When an anthropologist goes out to do fieldwork in a coastal community

or an interior mountain tribe, she/he has a theory in mind or a concept as

to the possible explanation for the phenomenon or problem that she/he

will study. Through research, she/he may find out that there are other

possible explanations, but for the moment she/he may be convinced of

her/his theory and stick to it. Tentatively reflecting over an explanation

of a phenomenon is referred to as theorizing or conceptualizing, the latter

being a term used for ideas that are not as broad or complex.

Why do you think is theorizing or conceptualizing important? Well, adopting a theory or concept is necessary because it gives the ethnographer a

sense of focus in gathering as well as organizing her/his data.
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What social scientists, or to be specific, ethnographers, call data, are nothing more than descriptions of reality or inventories of items that can be

found in societies, sub-groupings, institutions, and organizations. Observations are translated into a written notation system (Bautista and Go,

1985) while others assign numbers to qualitative observation, producing

data by counting and measuring things. If you want to present your observation in the natural language, you use the qualitative method. If you

assign numbers to your data, you are using the quantitative method.



Ethnographic techniques in

field research work

The data of socio-cultural anthropology rests on a body of descriptive

material of human activities, beliefs, practices, and achievements. The ethnographer gathers these data during fieldwork. The length of time she/

he stays in the field to gather ethnographic or field notes depends largely

on her/his familiarity with the people (their language and worldview)

and the topic studied, as well as the scope of the work. If the researcher is

a full-time anthropologist, she/he can gather as much information as she/

he likes about the community on the following topics: subsistence pattern, technology and material culture, social and political organization

including customary law, religious beliefs and practices, and folk literature including arts and crafts.

In general, an ethnographer’s report, which attempts to look at all aspects of human life, would take a long time to complete. However, some

anthropologists today prefer to speed up their work by looking only at a

particular aspect of culture; they go back to the field at another time to

further expand their work. It can vary according to the completeness of

data, available information, the purpose or interest of the ethnographer,

and the circumstances under which they are written.

Whether an ethnographer stays for a few days, weeks, months, or years,

she/he uses basic techniques to be able to gather data systematically from

the community, which she/he has chosen as field site. These ethnographic

techniques are participant observation, key informant, unstructured interview, FGD (focus group discussion), geneological method, and census

data.
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Participant observation is a conventional method in which the ethnographer stays in the community for as long as her/his funds allow and until

her/his data needs are achieved. She/he mixes with people and lives with

them as a member of the community to get firsthand experience and information on how they live.

In the key informant interview, the ethnographer gets reliable information by interviewing a person who is knowledgeable about the particular

information she/he needs. This person is called a key informant. For example, if an ethnographer wants to know about fishing techniques, she/

he chooses a fisherman as key informant.

An unstructured interview is one where the ethnographer is not constrained to interview or ask questions in a defined order and simply adjusts to the informant’s style of answering.

In focus group discussions (FGD), an ethnographer puts together in small

groups about six to eight people and asks them questions on a particular

topic. Since information flows freely as one person contributes to the discussion, this is also a good technique for getting information.

In the geneological method, ethnographers make use of information on

kinship to get data on social relationships. This is used for getting statistical information regarding power, as well as roles and statuses.

In the last technique, census data, the ethnographer gets statistical information about people (e.g., age, sex distribution, number of households) in

order to get a demographic profile of the community.

It needs to be said that the ethnographer is free to use many other techniques coming from other disciplines for as long as this contributes to the

enrichment of her/his data. Often, the aforementioned ethnographic techniques are used in combination to strengthen the validity of the data gathered. And like any other social science researcher, the ethnographer uses

available information about the community from government and NGO

files, materials written by private and public people, libraries, and other

sources of related literature.

This ends Module 1. Was my review substantial enough to equip you

with what anthropology is basically about? Well, let’s find out through

the SAQ below.
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SAQ 1-1

Briefly answer the following questions.

1. Based on what you learned about anthropology, what are its

main divisions? Briefly state how you differentiate one from the

other.



2. What binds the people in a society? When does a group of people

consitute a society?



3. In what way is culture built in to society?



4. Explain the work of ethnographers, in relation with Anthropology?
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SAQ 1-2

Write True if the statement describes the particular ethnographic

technique identified. If the statement is False, write the correct ethnographic technique.

_______(1) When I want to interview 10 fishermen in a group and

ask about the common or usual problems they encountered while

fishing during the summer season, I am using the participant observer ethnographic method.

_______(2) During my stay as a participant observer of a fishing

household, I noticed the father with his teen-age sons leaving the

house at six in the evening to go fishing. They come back the following early morning with their fish catch. While the males were away,

I asked the fisherman’s wife about her feelings every time her husband and sons would go fishing during the night. We conversed in a

casual manner and I listened to her tales and experiences of what it

is like to be a fisherman’s wife and mother. Because the fisherman’s

wife and I are both of the same age, she shared with me her sentiments openly as if I was just her sister. The ethnographic technique

I used was the census data.

_______(3) On my visit to a small fishing island, I was glad to meet

the oldest living fisherman in the area. He was already in his late 80s

but he still had a clear memory of how his family first came to the

island as one of the early settlers there. He had many adventures

during his youth as a fisherman and he recalled how his father was

known then as a local hero with mystical ability, which he believed

was a natural gift of spirit beings to their family. He said that in

every generation in their family, there would always be one who

would have the gift of healing and charismatic appeal. I asked him

about the dominant figures in their family starting from his great

great grandparents down to his children. I was surprised that the

females in his clan were mostly midwives in their local community.

I mainly used the geneological method in support of key-informant

interview as my ethnographic technique.

_______(4) To help support my field data, I would also do research

in the library and look for articles and books which could give related discussion on topics related to my report. The NSO (National

Statistics Office) is also important because I can get data from them

about the latest demographic profile like the population record of

the province I am studying. This ethnographic technique is called

census data method.
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Do you think you got the right answers? Let’s see.



ASAQ 1-1

1. Anthropology has two main divisions: Physical/Biological Anthropology which focuses on studying the origin of human beings and variations of races, and Socio-cultural Anthropology

which focuses on studying the social and cultural life of human

beings.

2. Culture binds people in a society. A group of people constitutes

a society when they share a common bond in their relationship

among each other within their own defined area or territory.

3. Culture is built in to a society because people are culture bearers;

they carry culture with them through shared thoughts and group

efforts.

4. An ethnographer through ethnographic techniques gathers detailed and descriptive data about a particular group of people.

She/He conducts field research work and makes a report about

it based on her/his field notes.



ASAQ 1-2

1.

2.

3.

4.



Focus group discussion (FGD)

Unstructured interview and key informant interview

True

True



So, were your answers similar to those I gave above? I hope you got yourself a perfect score, which means you really do understand our lesson. If

your answers were very different from mine, do try to review the lesson

and discover where you went wrong.

Now, I would like to know if you can relate our lesson with what you can

see within your surroundings. You won’t be depending much on the

module this time, although what you have learned here will certainly

guide you in doing the required activity.
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Activity 1-1

We Filipinos live in our own society, which reflects our own culture. Give an aspect of our culture that is truly, if not uniquely,

Filipino. State what aspects of culture it represents and why. You

may generalize Filipino as a whole or you may specify Filipino society according to regional/island/provincial groups, age/generation

groups, ethnic/indigenous group/ faith or religion groups, etc. Identify the contents of the cultural practice you chose. My own example below may help you form your ideas and observations.

1. Society: Christian Filipino

2. Example of cultural practices: Religious fiesta celebration

3. Aspects of culture in fiesta celebration

3.1 Behavioral aspect: The fiesta is predominantly celebrated by

Catholics but is not limited to them. Fiesta is an annual event

commonly practiced through grand food preparations, processions, novena mass for the patron saint honored in the

fiesta, parades, contests, and lively entertainment.

3.2 Cognition aspect: Fiesta is believed to be a time when people

make offerings as a sign of gratitude for God’s blessings, to

honor a particular saint, to make a particular request (e.g.,

child, job opportunities, life-partner, a good harvest or bountiful fish catch, safe voyage, good health, and protection from

evil forces)

3.3 Material aspect: During fiesta many objects can be found

which represent the culture, such as statues, medallions,

candles, costumes, carriages, flaglets, native delicacies (e.g.,

lechon, kakanin, lumpia), and even permanent structures like

the church.
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Comments on Activity 1-1

Did you have an easy or a difficult time doing the activity? Was my

example clear enough? You can compare your notes with those of

your classmates during the first study session. Find out whether the

kind of cultural practice you chose to focus on is similar to the one

they have chosen. Perhaps you will discover that despite the physical distance between you, you belong to the same Philippine society

because of the commonalities you share with one another. Remember it is culture that binds us Filipinos together as one nation. I hope

you had a great time exploring the unique culture that we have.



Summary

Anthropology is one of the

many fields in the social sciences.

It focuses on the study of human

beings. Anthropology is divided

into two major divisions. Physical or biological anthropology is

the division that gives attention

to the origins of human beings,

their difference in physical structure, and the variations of races.

The other division, socio-cultural

anthropology, specializes in the

social and cultural life of human

beings. It has a growing number of sub-divisions or sub-disciplines. A popular sub-division

or sub-discipline is ethnography,

which deals with the detailed description of culture of a particular group of people in a society.



Society is formed because of

commonalities in ways of thinking and behavior, which bind a

group of people together in a

defined territory. This common

bond is called culture. It can be

observed through language,

beliefs, manner of dressing, use

of technology, livelihood, social

organizations, and many others. Culture includes the behavioral (how we behave or act),

material (the physical objects

we produce), and cognitive

(how we view the world/ what

we believe) aspects of people’s

lives. Human beings are culture

bearers and culture is developed by majority of people in

society.
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Module 2



Coastal Anthropology:

Some Important Concepts

In the beginning, there was blackness. Only the sea.

In the beginning there was no sun, moon, no people.

In the beginning there were no animals, plants. Only the sea.

The sea was the Mother.

The Mother was not people, she was not anything.

Nothing at all.

She was when she was, darkly. She was memory and potential.

She was aluna.

The Kogi History of Creation

(Kemf, 1993)



I



n Module 1 you learned that anthropology is such a broad subject one

needs to specialize in a particular division or sub-division to be able to

get a fuller grasp of the subject. In coastal anthropology, what do you

think would be our area of concern? Well, we shall

be studying societies or groups of people whose

Objectives

lives revolve around a coastal environment. Module 2 will discuss important concepts and apAfter studying this module,

proaches in coastal anthropology, which will

you should be able to:

guide us in understanding the people in our coastal

communities.

1. Define coastal anthropology and its significance in the manageA Brief Description of

ment of coastal reCoastal Anthropology

sources; and

2. Explain the basic

concepts used in coastal

Coastal anthropology is the study of human socianthropology.

eties and cultures in coastal environments. It is a

sub-discipline of anthropology that is particularly

relevant for environmental managers because human communities along the coastal zones, such as fishing communities,

are a major factor in the preservation of coastal resources.
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In the other courses in the Environment and Natural Resource Management program, you learned about the biological aspects of ecosystems.

Coastal anthropology focuses on the socio-cultural aspects of aquatic ecosystems. This is just as important as the biological focus because much of

what threatens our environment is the outcome of human activities rather

than natural (or biological) phenomena. It is people who extract resources

and use them in ways that, if unregulated, will result in their depletion

over time.

The survival of the environment and the preservation of its natural resources depend much on how people perceive and behave towards the

environment. But human behavior is complex, and it is not easy to get

people to put a stop to exploitative behavior even if you inform them

about the dire consequences for themselves and their children. It is important to understand why human beings behave the way they do. This is

what coastal anthropology seeks to understand.

In particular, coastal anthropologists seek to understand how coastal

communities perceive nature and the environment, what they believe to

be true about their relationship with it, and how they have formed these

perceptions and attitudes. Coastal anthropologists seek to understand the

social relationships in coastal societies and the socialization process that

individual members of these societies go through. Coastal anthropologists

also examine in detail the material culture of these communities, seeking

to understand through them what the people conceive of themselves and

their surroundings.



Basic Concepts in Coastal Anthropology

From the pool of social science concepts, we choose only some that we

perceive to have direct relevance for coastal communities, particularly in

terms of the management of coastal resources. These include the fisherfolk’s

cultural orientation which affects their behavior and choices. The impact

of physical surroundings on their lives, like how the sea provides for their

daily sustenance, could influence their worldview. It can also explain

why a new fishing technology is adapted in the course of time. Since the

acquisition of certain values or modes of fishing practices may be connected with the new roles learned in the process of interaction with people

around us, the concept of socialization may also prove helpful. Since

projects can be rejected, accepted, or sustained depending on local decisions, the concept of culture in politics is crucial. It provides a general

understanding of the dynamics of local politics, which is very valuable in
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adopting local resources for coastal resource management. Culture in

development is also an important concept as this can aid in understanding how culture plays a vital role in the implementation of developmental

projects.

An understanding of these basic concepts is necessary when you go out

to coastal communities to gather data using ethnographic techniques. I

carefully selected those basic social science concepts essential for Coastal

Anthropology from my experience as a socio-cultural anthropologist working with coastal communities as my area of study. Let us examine below

these basic social science concepts.



Worldview

In a particular society, there are prevalent views and ideas accepted by

many because such views and ideas are part of society’s basic cultural

orientation. This cultural orientation is manifested in the way people perceive their environment, and is referred to as their worldview. If you can

still recall your lessons in Module 1, this is the cognition aspect of culture.

According to Howard (1993), “Worldview is the people’s organization of

ideas regarding their location in the physical world and their relation to

things around them.” Redfields describes worldview as, “…people’s fundamental assumptions about the nature of the world, as expressed more

or less scientifically in their philosophy, ethics, ritual, and scientific beliefs.” Some members of the community may not share those assumptions, but a worldview is assumed to be a shared understanding of the

world by the society as a whole.

Can you think of a traditional practice in your community that reflects

your community’s worldview? In one of my studies of coastal communities during the early 1980s, I studied the worldview of fisherfolk of

Igdalaguit, Diclum, and Fatima (barangays found in the northern part of

Antique) as manifested in the performance of samba (also called

sambayang), a communal fishing ritual. “Its performance every start or

end of the year relieves anxiety from the danger of sea accidents and a

poor fish catch” (Magos, 1987). The fundamental assumption of the sacredness of the sea as a source of livelihood and the dangers that await

fisherfolk going to the far seas reflects the worldview of the people in the

places mentioned. Such a worldview is operationalized through the holding of a lavish samba ritual.
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Various coastal communities observe different rituals. Some coastal communities hold lavish rituals, others do it in a very simple way, while others may not even observe rituals at all. Such differences may be attributed

to the prevalent worldview or cultural orientation of the people within

the coastal communities.



Adaptation

A major concern of anthropology is human adaptation. How do we define adaptation? Broadly it means “an individual or a group of people’s

reaction to environmental conditions in order to maintain themselves, and

survive.” (Cohen, 1968) The process by which human beings tap the energy potentials in the environment constitutes their adaptive strategy.

A good example of a social anthropological focus on human adaptation is

a study made on the Bukidnon (mountain dwellers) of Central Panay.

Their ancestors were sea people before they reached the interior mountains of Central Panay. How they survived in their new environment is a

matter of adaptive strategy. Using their muscles, wooden dibbles, bolos,

and spears, they live on slash-and-burn agriculture (kaingin), and hunt

wild animals, which abound in the forest. However, since the sea and the

boat-building tradition is rooted in their psyche (collective consciousness)

and in their worldview, they are able to harness energy from the Pan-ay

river by floating logs they cut from the forest, and making rafts or boats

which carry sacks of mountain rice (malido), which the lowlanders like

very much. You might wonder, how on earth, can mountain people used

to kaingin and hunting make boats? Oh, yes, they can! Each village has

carpenters who shape boats from logs cut from the forest. These are floated

downstream via Pan-ay river. Buyers from the lowland then buy and

improve the boats and sell them at a higher price, depending on the improvements made. The idea of building boats has been carried from the

sea or coast up to the mountains due to the availability of the materials

and the river, although the original artistic value found in the design (reflecting the owner’s social status) is no longer there. To know more about

this, read my article entitled, “Sea Episode and the Boat Building Tradition of Central Panay” (Danyag, 1999).
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Socialization

Another concept that is broad enough to embrace any kind of learning

from various institutions like home, school, and church is socialization.

This is defined as “the general process by which we learn social roles from

others.” (Howard, 1993) Learning takes place from birth to death; it is a

life-cycle process. We learn our social roles, including the skills, values,

and norms that go with them, through instruction (formal and informal)

and interaction with people around us. As we internalize them, we go

through what anthropologists call enculturation. Enculturation is a process similar to socialization but implying internalization of learning.

In traditional societies, the knowledge and skills taught are usually similar. People go through a similar process of learning, resulting in a degree

of uniformity among members as they come to share values and attitudes.

“Since we acquire an image of the world that is highly conditioned by the

beliefs and practices of those whom we are in frequent contact with or

with those who exercise influence on us, this results in a uniform worldview

among traditional or homogenous societies.” (Howard, 1993)

Our socialization can also be influenced by changes in the environment.

“As societies, as well as physical and social settings, constantly change,

people must also adapt to these changes. The adjustments they make will,

of course, depend on the nature of the changes taking place, and the

prime behavior patterns and worldview.” (Howard, 1993)

Can you think how a change in your environment influenced your learning of values and attitudes? A rapid or drastic change in the environment

could mean a strong influence. Some changes in the environment can

hardly be felt and their influence on our values and attitudes may take

some time to be felt. Can you imagine how the once primitive island of

Boracay during the 1980s underwent such a rapid change in its environment that consequently influenced the values and attitudes of its original

inhabitants, including the way some of them regard the sea as a source of

food? When its pristine white beach attracted so much admiration, the

island not only became a popular tourist destination but also a home for

many people of mixed races and cultures. The waters have become polluted and the traditional way of regarding the sea as sacred is fast waning.
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Culture in politics

We Filipinos spend so much of our time on politics. Politics is embedded

prominently in our culture. What is politics? Political Science professor

Tomasito Talledo of UP Visayas has a non-statist definition of politics: “[It

is] the ‘contest for power’; it embraces, among others, the notion of authority, gender, nationality, and governance.”

The success or failure of a development project is a political question.

Strategies for managing our coastal or marine resources depend on the

active and sustainable participation and cooperation of those who hold

power, and those who have the ability to govern. In a coastal community,

there would always be some people who are looked upon by others as

opinion leaders. Their existence in the community is a binding or

centripital force in a group decision; or it could be a source of dissension

or what is termed in political science as a centrifugal force. Development

projects for managing coastal resources should take into account their

cultural impact or bearing.

Let us read a portion of a paper which addresses how development planning should take into consideration culture in politics:

There is now a move towards a holistic development planning where problem solving will move away from too much

emphasis on economics, and regard social, cultural, environmental, and human development concerns as equally important. Harmonizing and sharing the power among the government, the private sector, and NGO’s would result in a

democratic pluralism that would address the problems of

social justice, disparities, imbalances, and overcentralizatization of power and resources at the center. To

achieve the goal of equity, participation and cooperation,

education and mass media should play an important role.

An important feature of this development paradigm is a community-based approach to development and resource management. Here, the cultural value of cooperation and a sense

of community need to be rediscovered. The increasing population and continuing destruction of the resources makes it

imperative for us to revive old traditions of communal land

ownership, and the value of frugality and resource conservation. (Braid, 1994)
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Culture in development

Development is not just the physical manifestation of concrete roads,

bridges, structures, and new technologies. Neither growth in our GNP

(Gross National Product) nor sound fiscal policies are true measures of

development. From the development communication perspective (Flor and

Ongkiko, 1999), the true measure of development is the human being.

Hence the need to consider culture in development efforts.

Let us study closely the insights I quote below:

If culture can be defined as the totality of values, beliefs, forms

of expressions, and structure, then the process of development should be culture-based. (Braid, 1991)

In a much broader sense, the concept of culture is a neglected

concept of development, although it is the understanding and

application of the concept which determines the failure or

success of development projects. (Mojares, 1994)

Events in the 1970s showed that for development to be authentic, it should grow out of culture. For culture to be able

to communicate broadly to a mass base, indigenous views

and learning should be linked to the schools, and media

should be able to utilize their symbols effectively to generate

participation from the mass base. (Braid, 1994)

In the 1970s, as a young instructor in UP Baguio my attention was caught

by a very serious conflict in the Cordillera between the Kalinga and the

government soldiers who went there to supervise the construction of a

huge dam. The government planned to construct a dam in Northern Luzon

that would submerge several towns in the Cordillera. This did not push

through after the tribe strongly resisted the project. It turned out that

although the dam would irrigate the fields in Cagayan Valley and give

the Philippine government a high GNP, the Cordillera would not benefit

much from it. Worse, the ancestral graves would be desecrated. The example shows the importance of taking into consideration native customs,

beliefs, and traditions in development efforts. As stated by Braid (1994),

“The cultural communities in the Cordillera resisted a technological innovation that would take their land away from them in preference for their

own kind of resource management which they have been practicing for

many generations.”
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The emergence of socio-cultural conflicts in many societies has opened

the eyes of government and international organizations like the United

Nations to the need to consider culture in development planning. Indeed,

we should take heed of the caring wisdom of our ancestors and humble

traditions to synchronize ourselves with the true meaning of development.

We have discussed several basic social science concepts. What have you

discovered? Yes, these concepts are somehow interconnected with each

other. When we encounter the concept of worldview, we cannot isolate it

from the concepts of human adaptation and socialization, since a

worldview is formed as an adaptive strategy or through socialization.

There are of course social science concepts other than those I emphasized

in this module. But the concepts we discussed will already guide your

steps as you enter coastal communities and study their people and culture. Afterwards, you may think of what approaches are best for managing coastal or marine resources.



SAQ 2-1

State the social science concept best defined or reflected in each of

the situations below.

1. “The key players in the implementation of coastal resource management in Olango Island Wildlife Sanctuary are women. The

day-to-day operation of the sanctuary is managed by women.

The booklet that serves as an educational material about the sanctuary is prepared and administered in schools mostly by women.

It is also used in the homes by women who tutor their children.

The trips of school children to the sanctuary are usually guided

and annotated by women. It is the women who plant Ipil-ipil

trees in the backyard to reduce firewood gathering in the mangrove area. This very strong female presence in the protection

activities of the sanctuary reflects the fact that the direct users of

its resources are also women. It is the women who regularly collect food and firewood from the sanctuary. It is the women who

heavily depend on the sanctuary to support the household for

the men are frequently out at sea. Thus, the women are the biggest stakeholders in the sanctuary. Even most supernatural beings who figure in folklore on the sanctuary have female forms.

The feminine personification of these beings can be seen as a

representation of the nurturing role of the sanctuary in Olango

Island.” (Cola, Magos, and Natividad, 1998, p. 60)
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2. “Selective harvesting is another method through which the

biodiversity of the coastal environment and harvesting is either

avoided or restricted in some areas. In Western Visayas, it is a

common belief among fishing households that the sea is spiritinhabited and some areas serve as abode of spirit-beings (Magos,

1994). These are the areas that have usually unique ecological

characteristics: abundance of clams, presence of rare fish species, and deep portions that are feeding ground of bigger sea

creatures. If fishing is not altogether taboo in these areas, it is

undertaken only after a performance of the ritual and harvest is

confined to a small amount.” (Cola, Magos, and Nativida, 1998,

p. 20)

3. Even as the fishers harvest only in small scale, they set aside a

portion of their catch to share with their relatives and persons of

authority. This practice is primarily a response to fish catch variability for the recipient has the social obligation to render assistance to the giver when the need arises. At the same time, this

eliminates wastage and conserves fish resources. The recipient

no longer has to fish himself and save the stock that he could

have captured. (Cola, Magos, and Natividad, 1998, p.20)

4. Fishing is a hunting-and-gathering form of production that is

largely dependent on natural regenerative mechanism. The users have little control of the rate of production and the availability of supply (Nash, 1964; Cashdan, 1989; Hunter, 1990; and

Harris, 1990). The users adjust to the temporal and spatial variability of supply through their collection methods and control of

the number of users. They also implement techniques to protect

the regenerative mechanism of the supply. More often, the collection method functions as a protective technique too. In doing

so, the users also maintain the biodiversity status of the ecosystems which support their own lives. (Cola, Magos, and natividad,

1998, p. 18)
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ASAQ 2-1

Do you think you got the right answers? Let us compare your answers to mine.

1. culture in politics and socialization

2. worldview and culture in development

3. socialization and culture in development

4. human adaptation and culture in development

You’re really ready to do fieldwork, right? You’re doing well with

our lesson and I know you will also do well in the real situation.



Activity 2-1

Imagine yourself as an ethnographer assigned to study one particular area of life in a coastal community. Choose one of the concepts

discussed in this module as your guide to help you gather and organize your data. List down possible information you want to know

and need to observe about the community when you go there to

interact and conduct unstructured interviews with people. Be sure

to give a title that relates to your study. Your report should have the

following parts:

Title:

Concept:

Possible information I need to know or observe:
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Comments on Activity 2-1

Let us see how well you did with your activity. Compare the report

you made with the one I have prepared. You can tell during the

study session why you are interested in making the study you chose

for this activity.

Title: The Role of Women in a Fishing Community

Concept: Socialization

Possible information I need to know or observe:

a.

b.

c.

d.

e.

f.

g.

h.

i.

j.

k.



Daily/routine activities of women

Specific work assigned to women alone

Shared work of men and women

Existing women’s group or organization

Highest educational attainment of men and women

Special skills of women in the community

How do the women learn their special skills?

How do the women develop their special skills?

How do the women make use of their special skills?

How do the women spend their leisure hours?

How do the women contribute to generating household income?

l.

Average marrying age of women

m. Average times women marry and remarry

n. Average children of women

o. Migration patterns (Are most women native settlers? How

did they arrive in the community?)

p. Common complaints/problems of women

q. Common dreams and aspirations of women

r. Existing native tales or literature about women

s. Existing strong female figure in the community

The list is not exhaustive. I could look into more aspects of the topic

I chose.
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Summary

Coastal anthropology is one of the

sub-divisions or sub-disciplines

under socio-cultural anthropology. It basically studies the

thought and behavior of human

beings in coastal settings. Like

any other social science, it makes

use of theories and concepts to

come up with an explanation for

an existing phenomenon. The

basic social science concepts that

are helpful for coastal anthropological study are:

a. Worldview, which deals with

how human beings view the

world around them, or their

cultural orientation

b. Adaptation, which includes

the strategies of human beings

for surviving or sustaining

themselves in their existing or

changing environment.

c. Socialization, which refers

to how human beings learn

or develop their social roles,

norms, values, and attitudes

through their interaction

with the other human beings

surrounding them;
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d. Culture in politics, which

shows how power or authority to govern, lead, make decisions, and influence a majority of people should be addressed to generate among

people full support and responsibility in carrying out developmental projects. True

leadership must be above

vested interests, and this will

depend on the cultural orientation of the leader and the

follower.

e. Culture in development,

which refers to how culture

should be considered in developmental work because

culture involves the whole

aspect of human beings and

because human beings are

primarily the true measures

of development.

These basic concepts in coastal

anthropology are essential for

understanding the people who

are directly and indirectly involved in coastal resource management.



Module 2



27



References

Bautista and Go. (1985). Introduction to qualitative research methods. Manila: De La Salle University Press

Braid, et al., eds. (1994). Culture and national development. In Culture,

communication, and development: An inquiry into the relationship of

culture and development and the documentation of a roundtable proceedings. Manila: Asian Institute of Journalism.

Cohen. (1968). Culture as adaptation. In Man in adaptation: The cultural

present. Chicago: Aldine Publishing.

Cola, Magos, and Natividad. (1998). Coastal dwellers and sea spirits: Local

action for biodiversity conservation in the Philippines. Quezon City:

WWF-Philippines/Kabang Kalikasan ng Pilipinas.

Flor and Ongkiko. (1999). Development communication concepts and approaches. Los Baños, Laguna: UP Open University.

Howard. (1993). Contemporary cultural anthropology. New York: Harper

Collins College Publishing.

Kemf, ed. (1993). The law of the mother: Protecting indigenous peoples in

protected areas. San Francisco: World Wide Fund for Nature. Sierra Club Books.

Magos. (1987). Samba: Communal ritual in a fishing village. In Danyag:

Journal of studies in the social sciences, humanities, education, and basic and applied sciences. Iloilo: UP Visayas.

______. (1999). Sea episodes in the suguidanon (epic) and the boat-building tradition in Central Panay, Philippines. In Danyag: Journal of

studies in the social sciences, humanities, education, and basic and applied sciences. Iloilo: UP Visayas.



UP Open University



28 ENRM 244: Coastal Anthropology



UP Open University



Module 3



29



Module 3



Understanding Worldview

I leave you this word

This is my parting message

You should not forget

Always remember

When you reach there

Prepare food offerings

Ask them to partake

The sea-spirits

The under sea beings

…says Luyong Kabig,

“Yes indeed, Mother”.

He climbed the biday

He went up to the sea vessel

Its mast reaches the sky

He is Kulabo Kulambaw

Umbaw Amantulin…



Excerpts from Kalampay, a suguidanon (epic)

of Panay-Bukidnon, chanted in archaic language by Tu-ohan

(Federico Caballero), National Living Treasures Awardee 2000,

compiled and translated into English by Alicia Magos (1999)



I



n the preceding module, I presented some basic social science concepts

that can be used in understanding socio-cultural phenomena existing

in fishing communities. Such concepts help us understand the behavior

of fisherfolk, their attitudes, and their values.
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Objectives

After studying this module,

you should be able to:

1. Situate the concept of

worldview in coastal

anthropology by reading

the article of Magos

(1994) “The Concept of

Mari-it in Panaynon

Maritime Worldview;”

2. Explain the factors that

make the concept of mariit central to the

Panaynon worldview;

and

3. Recommend how the

concept of mari-it can be

used in sustainable

development for coastal

resource management.



Module 3 is a case study of a fishing community. It focuses on this community’s belief in

the existence of a spirit world. Of course, as

you read, you will realize that this concept alone

is not enough to explain the fishing community in focus. Other concepts such as socialization and adaptation will be equally useful to

explain the existence of a particular worldview.

Nevertheless, the data on the worldview of this

community clustering on their concept of mariit would be a helpful tool in coastal resource

management, especially in traditional fishing

communities, and in addressing the problems

of our dwindling environment.



A View of Nature



Have you seen the animated Walt Disney movie

“Pocahontas”? If you haven’t, I recommend

that you watch it. The movie’s theme song in

particular is one that I would recommend to

you as something to reflect on, as it reveals the

worldview of Native American Indians who,

like the early Filipinos, were closely linked with

nature. Vanessa Williams popularized the song. I am sure you must have

heard it before. The words and music are by Alan Menken and Stephen

Schwartz. If you have access to the Internet, you may visit http://

disneywonders.tripod.com/lyrics14.htm; the site can play the song for

you. The lyrics of the song are printed below. Let us read it, and perhaps

even sing it.



Colors of the Wind

You think I’m an ignorant savage

And you’ve been to so many places

I guess it must be so

But still I cannot see

If the savage one is me

How can there be so much that you don’t know?

You don’t know…
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You think you own the land whatever you land on

The earth is just a dead thing you can claim

But I know every rock and tree and creature,

Has a life, has a spirit, has a name.

You think the only people who are people

Are the people who look and think like you

But if you walk the footsteps of a stranger

You learn things you never knew, you never knew.

Have you ever heard the wolf cry to the blue corn moon

Or asked the grinning bobcat why he grinned?

Can you sing with all the voices in the mountain?

Can you paint with all the colors of the wind?

Can you paint with all the colors of the wind?

Come run the hidden pine trails of the forest

Come taste the sunsweet berries of the earth

Come roll in all the riches all around you

And for once never wonder what they’re worth.

The rainstorm and the river are my brothers

The heron and the otter are my friends

And we are all connected to each other,

In a circle, in a hoop that never ends.

Have you ever heard the wolf cry to the blue corn moon

Or let the eagle tell you where he’s been?

Can you sing with all the voices in the mountain?

Can you paint with all the colors of the wind?

Can you paint with all the colors of the wind?

How high does the sycamore grows

If you cut it down, then you’ll never know

And you’ll never hear the wolf cry to the blue corn moon

Or whether we are white or copper skinned

We need to sing with all the voices in the mountain

We need to paint with all the colors of the wind.

You can own the earth and still

All you’ll own is earth until

You can paint with all the colors of the wind.
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The song highlights a view of nature that is at odds with the proprietarial

and profit-oriented view of it that is so characteristic of modern and technology-driven societies. Nature is seen in the song as something that is

alive, a being in itself, composed of many wondrous creatures—plant and

animal—and majestic organs fashioned out as mountains, rivers, valleys

and plains. This personified Nature is a benevolent and beautiful spirit,

but one that is essentially wild and free and untameable. It is one that

human beings can try to control but which nonetheless will elude that

controlling grasp.

The song, in articulating a view of nature, describes and prescribes an

attitude and relationship with it that is essentially non-exploitative and

respectful, one that is marked by a striving for a harmonious relationship

with it. Do you feel the same way about nature and the environment?

What is your view of nature? What is your community’s view of nature?

How would you characterize the modern Filipino’s view of nature? Do

you think it differs radically from that of ancient Filipinos? Can one talk

about one worldview vis-à-vis nature and the environment holding sway

in the country and the world today?

Well, by way of answering the last few questions, consider the following.

Kalampay, which comprises Volume 5 of the 10 epics documented from

the Panay-Bukidnon (also known as Sulod) indigenous group, introduces

Masangladon, a man of god-like attributes from the under-seaworld, who

devises a plot to abduct Matan-ayon, the beautiful wife of LabawDonggon, the hero of the story. Masangladon directed a kalampay (tortoise) to swim towards the seashore frequented by Matan-ayon for bathing. He transforms or disguises the kalampay into an island full of fruitbearing trees, so that Matan-ayon can be enticed to pick fruits after taking

a bath. Sure enough, Matan-ayon went to pick delicious looking betel

nuts to chew. Engrossed, she did not notice that the tortoise had begun to

move and take her to the panibyungan, a jump-off point from the mouth

of the spring which flows down to the under-seaworld where

Masangladon lives. And the adventure continues.

Like the Mahabharatha of India, the suguidanon or epic of Central Panay

is full of tales of human being’s exploits with supernatural beings. If they

have Masangladon, Greek mythology has a supernatural being who also

lives under the sea. Do you know him? Yes, they call him Neptune or

Poseidon.
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The existence of the spirit world is a universal belief and transcends all

cultures. Hence, it is a belief that binds human beings together. The spirit

world epitomizes the human need to justify the human quest for immortality and the desire to rise above the physical world. Belief in the spirit

world is one of the main reasons why religion was formed and became

institutionalized. It continues to grow despite the many ways science and

technology tries to find answers to the mystery surrounding the universe.

Such a belief has existed through time. And each culture, in its own given

space and situation, would have its way of understanding and dealing

with the spirit world.

Our belief in the existence of the spirit world or the supernatural is linked

to our belief in the idea of sacredness or holiness. We Christians associate

sacredness or holiness with the Holy Bible. Jesus Christ is considered holy

because He is the Son of God, and by becoming man, He fulfilled His

mission to redeem the world through His death and resurrection; thus,

we are born again to have an everlasting life. Of course, other faiths have

their own representations of sacredness or holiness. The Chinese worship

their dead ancestors and consider them holy. They believe that the soul of

their dead ancestors can help facilitate favors from divine beings, because

both their dead ancestors and divine beings are on the same spiritual plane

already. The Muslims make the effort to go on a pilgrimage to Mecca, a

place they consider holy. The Hindus believe in nirvana, the state of complete holiness that an individual attains after going through several lives

on earth.

The examples I cited should not confuse you, however, that the idea of

sacredness is limited within the bounds of religious institutions. Before

religion was institutionalized, or before society was even civilized, the

idea of sacredness was already thriving and intense. Prehistoric tales and

artifacts reflect how our natural physical environment like the wind, sun,

streams, trees, mountains, fire, birds, and oceans were considered sacred

and therefore worthy of respect. Many lines in the Panay epics show that

the ancient folk invoked the winds when they prayed, and treated them

as deified mortals.

Our ancestors’ sensitivity to nature and their belief in its sacredness can

be attributed to the importance they put on nature as a source of life.

They knew that without nature and the many resources it provides, human survival would not be possible.
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Is this view of nature archaic, even anachronistic? Do modern Filipinos

no longer see nature in the same way?



The Concept of Mari-it:

a Case Study on Worldview

Among the beautiful memories of my childhood is playing hide-and-seek

with my friends. The game was doubly fun when played outside where

looking for a place to hide would be an adventure. I remember that the

concept of mari-it (i.e., sacred or dangerous places) was one that we lived

by; it was in a sense one of the rules of the game. If we happened to walk

towards a place that was considered mari-it, we would recite in a soft and

courteous voice, “Tabi-tabi, maki-raan lang po.”

This is a show of respect for supernatural beings. Do you remember saying this yourself in similar circumstances? The gesture is common in almost all places in the Philippines. Our grandparents taught us to believe

in the existence of environmental spirits. These spirits belong to the invisible world, which is also within our physical world. A tree like the balete

could actually be a grand castle of enchanted beings. Roads prone to accidents are also regarded as mari-it; they could be the home of supernatural

beings. A few years ago, one road sign within Iloilo City and one going to

Antique had the word sign “mari-it” on it because the place is accident

prone. We see similar road signs in interior towns of General Santos City,

Saranggani, and South Cotobato. The sign warns passersby to be careful,

since a careless action may disturb the spirits of the place and invite retribution through death or mysterious illness.

The concept of mari-it is not limited to the land, for the sea is also the

subject of mysterious tales that reflect the concept. My article on the concept of mari-it (Magos, 1994) will give you a detailed description of how

the concept of mari-it is central to the worldview of the fisherfolk in Panay.

You may now read my article in the book, Fishers of the Visayas: Visayas

Maritime Anthropological Studies, 1991-1993 (Ushijima and Zayas, eds.,

1994).
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Now that you are done with your reading, let me ask you: What have you

learned about the concept of mari-it? What do the data from the five fishing communities tell you about their worldview?

These are the factors that you should have learned:

1. The concept of mari-it reflects the fisherfolk’s belief in the existence of

the spirit world, and phenomena attributed to supernatural beings.

1.1 Mari-it is associated with places where spirits or supernatural

beings are thought to dwell.

1.2 The spirit beings may be good or evil and can provide blessings

when revered or wreak destruction when desecrated by human

beings.

1.3 A ritual is usually performed to appease and show respect or

gratitude to the spirits or supernatural beings.

1.4 Lucky charms or talismans are used to appease the spirits and to

ask for rich blessings in the form of a bountiful fish catch and

safe voyage.

2. The

2.1

2.1

2.2



concept of mari-it is enhanced by the physical environment.

Isolated, quiet and eerie places are considered mari-it.

Deep waters pose danger and are considered mari-it.

The distance of a community from an urbanizing/modernizing

community may strengthen or weaken the concept.

2.3 Certain species of trees (talisay) and mangroves are believed to

be inhabited by spirits.



3. The concept of mari-it is learned through socialization.

3.1 The presence or absence of a sirhuano (folk ritualist) who performs rituals and ceremonies can contribute to the continuance

and prevalence of the mari-it worldview.

3.1 The presence of a dynamic change agent or leader such as a

priest may strengthen or weaken the concept of mari-it.

3.2 The degree of influx of people from outside or neighboring communities may strengthen, weaken or modify the mari-it

worldview.

3.3 Social norms such as observing silence are required of people

passing by certain mari-it places known in the community.

3.4 The social role of a sirhuano (folk ritualist) requires him/her to

act as medium between human beings and the spirit world.
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4. The concept of mari-it has survived due to adaptation.

4.1 The traditional concept of mari-it survives because symbols attached to the concept co-exist or are adapted to the current prevalent worldview. For example, folk Catholism merges with animism during padaga or blood-letting rituals like signing the holy

cross with the blood of chicken or pig offerings; and the use of

incense, locks of hair from the Nazareno, the statue of Christ carrying a cross, or the Santo Intiero, the statue of the dead Christ,

as a charm to lure fishes and to protect the bearer from harm.

4.2 As people adapt to new and sophisticated fishing technology,

another worldview like commercialism is introduced which discourages belief in the concept of mari-it.

4.3 A positive worldview that addresses the concept of sustainable

development could encourage the perpetuation of the concept

of mari-it in the succeeding generations of fisherfolk.



The Concept of Mari-it and

Sustainable Development

At this point, you must already have a clear understanding of the concept

of mari-it. How can the concept be utilized to the advantage of our coastal

resources?

Yes, we can use the concept of mari-it as a tool for sustainable development. Do you know what sustainable development means? I mention it

early in the introduction of “The Concept of Mari-it and Panaynon Maritime Worldview” (Magos, 1994). Sustainable development has to do with

the responsible use of our resources, which aims to meet the demands of

present generation but with full consideration to reserve or allocate resources enough for future generations. The concept of mari-it is an adaptive strategy for maintaining our coastal resources. It prohibits or minimizes the use or extraction of certain resources so that what is due the

next generation will not be compromised by current needs.

Although Christian beliefs have managed to influence the rituals and practices of almost all of the fishing communities studied, the concept of mariit in essence dates back to an era of animism. And it is this which bodes

well for the environment. Says Komoo and Othman (1997):
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Animism unites man with nature through the belief that

spirits dwell in the fields, hills, trees, water, and other parts

of the environment. This belief, dominant in non-western

cultures, instills a sense of reverence, which translates into

an attitude of non-interference with nature. According to

Keller (1976), animism is a major force in the preservation

of the environment in the early civilizations.

The concept of mari-it reflects a worldview that regulates the fisherfolk’s

need to master coastal resources. Unlike with land where the concept of

land ownership is so evident, the sea is not owned by a particular person,

family, or organization. Coastal resources are still common property. Thus,

because it is common to all, it is also more likely to invite people to exploit

the resource as much as they can. As Garret Hardin in his article “Tragedy of the Commons” (1968) writes, “Ruin is the destination toward which

all men rush, each pursuing his own best interest in a society that believes

in the freedom of the commons.” This is especially true in the social setting of the sea But the concept of mari-it negates the concept of common

property, as it underlies the belief in unseen beings being the owner or

master of the coastal environment. Thus, rituals and ceremonies are performed in honor of the spirits or supernatural beings. Taboos are imposed

to manifest social control and order. Sacred places and times are identified to regulate freedom in the use of coastal resources. All these would

not be possible without the belief in the dominion of spirits or supernatural beings that are said to be more powerful than human beings.

You may further enrich your knowledge of the concept of mari-it and

other forms of folk beliefs that relate to sustainable development by reading the articles, “Concept of Mari-it and its Impact to Eco-systems Protection and Sustainable Resource Management” (Magos,1997) and “Enduring Folk Beliefs and Traditions in Relation with Sustainable Coastal Resource Management among Migratory and Permanent Coastal Dwellers

in the Visayas” (Pabito, 2000). There is also a website entitled “Tragedy of

the Coastal Commons,” which provides a unique, virtual space for discussion about sustaining coastal resources. Perhaps you can participate

by exchanging ideas and contributing some of the lessons you learned by

logging in at &lt;http:www.kenyon.edu/projects/envs61/&gt; or you may

search it under the name, Tragedy of the Coastal Commons.

Now let’s test your understanding of this module with some SAQs.
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SAQ 3-1

Fill in each blank with the correct word or words relating to our

discussion of worldview and the concept of mari-it.

The existence of the spirit world is a universal ______________of

human beings from all ages and places. It links us to our belief in

the idea of_______________. Thus, rituals are usually performed

to _______________ and show __________________to the

________________. The traditional concept of mari-it survived in

the fishing villages studied because it makes use of symbols adapted

from ___________________, which is the prevalent religion in the

area. Such a concept also elicits control in the use of their resources,

which is believed to be________________, because of fear of danger that could befall those who disobey the norm. In a way, it also

promotes ____________________ because it protects the resources

from __________________, giving resources time to renew themselves and have something left for ______________________.



ASAQ 3-1

The existence of the spirit world is a universal worldview of human

beings from all ages and places. It links us to our belief in the idea of

sacredness. Thus, rituals are usually performed to appease and show

respect or gratitude to spirits or supernatural beings. The traditional

concept of mari-it survived in the fishing villages studied because it

makes use of symbols adapted from Christianity or folk Catholicism, which is the prevalent religion in the area. Such a concept

also elicits control in the use of their resources, which is believed to

be mari-it, because of the fear of danger that could befall those who

disobey the norm. In a way, it also promotes sustainable development because it protects the resources from over exploitation, giving resources time to renew themselves and have something left for

future generations.
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Activity 3-1

Imagine yourself as an ethnologist asked to do a comparative study

on the worldview of the five fishing communities discussed in the

article you read. This time I would like to test how well you organize data based on your reading.

Illustrate briefly the similarities and differences of each fishing community cited by completing Table 3-1 (next page).
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Type of

Community



Traditional



Early

Transitional



Barangay



Igdalaguit



Buntod



Near an

estuary;

30-35 mins.

boat ride to

the nearest

mainland

of Roxas

City, Capiz.



Location

The deep sea is very

dangerous or mari-it;

inhabited by harmful sea

spirits, the siokoy(halfman and half-monster);

near Punta Hagdan, a

cliff which sharply drops

down to the sea, is

believed to be very deep

and mari-it; the sea is

inhabited by lawod-non

(sea spirits).



View of the Sea



Spirit beings do not

inhabit the friendly

estuary but the land is

spirit habited; certain

trees like the talisay and

the mangrove (e.g.,

pagatpat, piayapi, and

bakawan) near fishponds are believed to be

mari-it.



Beliefs

Deep sea fishing

boats are subjected

to padugo (bloodletting) ritual; daga or

padugo is performed

for both big or small

boats; rituals are

done with food

offering; cagay-anon

rite is performed

by fisherfolk whose

relatives died from

sea accidents in

Cagayancillo Island;

a yearly communal

rite called samba or

sambayang is done

for the community.



Practices



Table 3-1. An exercise in ethnology (Activity 3-1)
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Pambot or pumpboat

(motorized boat) for hauling

nets at the estuary; balsa

(bamboo raft) for going to the

tahungan (breeding place for

sea mussels) and

talabahan (breeding place

for oysters).



Sibid-sibidan (small boats)

and motorized boats are

used, the latter for deep

seas near Cuyo and

Cagayancillo Islands; taga

(hook and line) and lambo

(styrofom box with baited

hook) and nets (e.g., buldos,

sarap, and sahid) are used

near the sea coast during

certain months of the year;

traditional fishing gear like

bubo (fish trap), pamansi

(spear made of pointed

sticks), padamag (a kind of

net), and pamalaran (makes

use of a bait at 200 fathoms

at deep sea) are also used.



Fishing Gear Used



40 ENRM 244: Coastal Anthropology



Mid-Transitional



Late Transitional



Gabi



Type of

Community



Suclaran



Barangay



Near corral

reefs; 2hrs.

boat ride to

the nearest

mainland,

Estancia and

Carles in

Iloilo.



Location

View of the Sea



Presence of sea spirits

inferred from the need to

perform blood-letting and

food offerings; certain

mountains and rocks in

the land are very mari-it;

Gigante Island is referred

to as the metropolis of the

engkantos (enchanted

beings).



Sea spirits affecting

fishing activities

in deep waters can be

appeased by food offerings; belief in tag-lugar

(resident spirit dwellers

on land) and lawodnon

(siokoy and serena or sea

mermaid) is present.



Beliefs



Table 3-1 continued...



Daga sa baroto (bloodletting for new boats

ensures safety and a

bountiful fish catch; daga

sa punot (blood-letting for

fish corrals) is also

performed; a chicken or

pig is slaughtered

depending on the

economic status of the

owner of the fishing gear/

boat; panulod, a raft filled

with food offerings, is

pushed towards the sea

during times of poor fish

catch to appease the

envy of sea spirits.



Practices



Sibid-sibidan is used by

the majority; motorized

boats bigger than the

sibid-sibidan are also

used by subsistence

fishermen; zipper and

hulbot (motorized big

boats) are owned only

by two residents.



Fishing Gear Used
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ManocManoc



Barangay



Urbanizing



Type of

Community

Location

The shallow sea is

friendly and a source

of livelihood; a blessing to fisherfolk due

to its white sand

attracting visitors;

though generally

considered not

dangerous, there are

certain parts of the

land near the coast

considered to be mariit; also certain trees

(e.g., lunok or balete)

are considered mari-it

by fishermen; a

resident who lives

near the urbanized

area and earns well

through tourism says

that mari-it is a thing

of the past.



View of the Sea

Beliefs



Table 3-1 continued...



Though urbanized,

there are reports of a

padaga ritual done for

motorized sea

vessels; done with

fumigation and food

offering; about 85%

of the fisherfolk have

left fishing activity for

a tourism related

livelihood, so rituals

are no longer/seldom

performed.



Practices



Fishing Gear Used
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Comments on Activity 3-1

Did you enjoy gathering your data and organizing them? In a real

life situation, fieldwork is part of the hard work of a researcher.

Part of the fulfillment is being able to relate with people and making a worthy contribution to their development. Your table should

contain more or less the data I listed in my version of the table (Table

3-2, next page). If you think your data are very different from mine,

why don’t you try reviewing your notes and see where you may

have gone wrong.
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Type of

Community



Traditional



Early Transitional



Barangay



Igdalaguit



Buntod



UP Open University

Near an

estuary; 3035 mins. boat

ride to the

nearest

mainland of

Roxas City,

Capiz.



Spirit beings do not

inhabit the friendly

estuary but the land is

spirit habited; certain

trees like the talisay

and the mangrove

(e.g., pagatpat,

piayapi, and bakawan)

near fishponds are

believed to be mari-it.



The estuary is a

friendly area devoid of

sea spirits; considered

a blessing due to its

rich marine resources;

most people fish here

everyday; it is the

barren land which is

considered mari-it

because it is home to

environmental spirit

beings.



No rituals for estuary

but for sangha

(fishponds) located in

the place owned by

outsiders, a padaga

rite used to be performed by a sirhuano

(folk ritualist) living in

the community who is

now deceased.



Deep sea fishing

boats are subjected

to padugo (bloodletting) ritual; daga or

padugo is performed

for both big or small

boats; rituals are

done with food

offering; cagay-anon

rite is performed

by fisherfolk whose

relatives died from

sea accidents in

Cagayancillo Island;

a yearly communal

rite called samba or

sambayang is done

for the community.



Deep waters are very

mari-it, needing rituals

to prevent sea accidents and to have a

bountiful fish catch;

there are both good

and bad spirits, the

latter playing tricks on

fishermen at sea;

belief in the efficacy of

tuob (fumigation) and

food offerings in the

fisherfolk house for

continuous good fish

catch.



The deep sea is very

dangerous or mari-it;

inhabited by harmful

sea spirits, the

siokoy(half-man and

half-monster); near

Punta Hagdan, a cliff

which sharply drops

down to the sea, is

believed to be very

deep and mari-it; the

sea is inhabited by

lawod-non (sea

spirits).



Near a

kantilado

(deep sea) or

shelf; 2- 2½

hrs. bus ride

to an urbanizing area, Iloilo

City; 6-7 km.

to the nearest

poblacion of

Dao, Antique;

faces Cuyo

(Palawan)

sea.



Practices



View of the Sea



Location

Beliefs



Table 3-2. An ethnologist’s report (Comments on Activity 3-1)



Pambot or pumpboat

(motorized boat) for hauling

nets at the estuary; balsa

(bamboo raft) for going to

the tahungan (breeding

place for sea mussels) and

talabahan (breeding place

for oysters).



Sibid-sibidan (small boats)

and motorized boats are

used, the latter for deep

seas near Cuyo and

Cagayancillo Islands; taga

(hook and line) and lambo

(styrofom box with baited

hook) and nets (e.g., buldos,

sarap, and sahid) are used

near the sea coast during

certain months of the year;

traditional fishing gear like

bubo (fish trap), pamansi

(spear made of pointed

sticks), padamag (a kind of

net), and pamalaran (makes

use of a bait at 200 fathoms

at deep sea) are also used.



Fishing Gear Used
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