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Mysterium Coniunctionis 
III.  THE PERSONIFICATION OF THE OPPOSITES 

C.  An Alchemical Allegory !!
 The newcomer to the psychology of the unconscious will probably find the two 
texts about the mad dog and the thief very weird and abstruse. Actually they are no more 
so than the dreams which are the daily fare of the psychotherapist; and, like dreams, they 
can be translated into rational speech. In order to interpret dreams we need some 
knowledge of the dreamer’s personal situation, and to understand the alchemical parables 
we must know something about the symbolic assumptions of the alchemists. We amplify 
dreams by the personal history of the patient, and the parables by the statements found in 
the text. Armed with this knowledge, it is not too difficult in either case to discern a 
meaning that seems sufficient for our needs. An interpretation can hardly ever be 
convincingly proved. Generally it shows itself to be correct only when it has proved its 
value as a heuristic hypothesis. I would therefore like to take the second of Philaletha’s 
texts, which is rather clearer than the first, and try to interpret it as if it were a dream. !
To si aridam hanc Terram, aqua sui 
generis rigare sciveris, poros Terrae 
laxabis, !

If thou knowest how to moisten this 
dry earth with its own water, thou wilt 
loosen the pores of the earth,  

!
 If you will contemplate your lack of fantasy, of inspiration and inner aliveness, 
which you feel as sheer stagnation and a barren wilderness, and impregnate it with the 
interest born of alarm at your inner death, then something can take shape in you, for 
your inner emptiness conceals just as great a fulness if only you will allow it to penetrate 
into you. If you prove receptive to this “call of the wild,” the longing for fulfillment will 
quicken the sterile wilderness of your soul as rain quickens the dry earth. (Thus the Soul 
to the Laborant, staring glumly at his stove and scratching himself behind the ear 
because he has no more ideas.) !
et externus hic fur cum Operatoribus 
nequitiae foras projicietur, !

and this thief from outside will be cast 
out with the workers of wickedness,  

!
 You are so sterile because, without your knowledge, something like an evil spirit 
has stopped up the source of your fantasy, the fountain of your soul. The enemy is your 
own crude sulphur, which burns you will the hellish fire of desirousness, or concupiscentia. 
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You would like to make gold because “poverty is the greatest plague, wealth the highest 
good.”   You wish to have results that flatter your pride, you expect something useful, but 1

there can be no question of that as you have realized with a shock. Because of this you no 
longer even want to be fruitful, as it would only be for God’s sake but unfortunately not 
for your own.  !
purgabitur aqua per additamentum 
Sulphuris very a sorde leprosa, et ab 
humore hydropico superfluo !

and the water, by an admixture of the 
true Sulphur, will be cleansed from the 
leprous filth and from the superfluous 
dropsical fluid,  !

 Therefore away with your crude and vulgar desirousness, which childishly and 
shortsightedly sees only goals within its own narrow horizon. Admittedly sulphur is a 
vital spirit, a “Yetser Ha-Ra,”   an evil spirit of passion, though like this an active 2

element; useful as it is at times, it is an obstacle between you and your goal. The water of 
your interest is not pure, it is poisoned by the leprosy 
of the desirousness which is the common ill. You too 
are infected with this collective sickness. Therefore 
bethink you for once, “extrahe cogitationem,” and 
consider: What is behind all this desirousness? A 
thirsting for the eternal, which as you see can never 
be satisfied with the best because it is “Hades” in 
whose honour the desirous “go mad and rave.”    The 3

more you cling to that which all the world desires, 
the more you are Everyman, who has not yet 
discovered himself and stumbles through the world 
like a blind man leading the blind with 
somnambulistic certainty into the ditch. Everyman 

is always a multitude. Cleanse your interest of that collective sulphur which clings to all 
like a leprosy. For desire only burns in order to burn itself out, and in and from this fire 
arises the true living spirit which generates life according to its own laws, and is not 
blinded by the shortsightedness of our intentions or the crude presumptions of our 
superstitious belief in the will. Goeth says... 
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!
That livingness I praise 
Which longs for the flaming death.   4

!
 This means burning your own fire and not being like a comet or a flashing beacon, 
showing others the right way but not knowing it yourself. The unconscious demands 
your interest for its own sake and wants to be accepted for what it is. Once the existence 
of this opposite is accepted, the ego can and should come to terms with its demands. 
Unless the content given you by the unconscious is acknowledged, its compensatory 
effect is not only nullified   but actually changes into its opposite, as it then tries to realize 5

itself literally and concretely. !
hebebisque in posse Comitis Trevis 
Fontinam, cujus Aquae sunt proprie 
Dianae Virgini dicatae. !

and thou wilt have in thy power the 
Fount of the Knight of Treviso, whose 
waters are rightfully dedicated to the 
maiden Diana. !

The fountain of Bernardus Tervisanus is the bath of renewal that was mentioned earlier. 
The ever flowing fountain expresses a continual flow of interest toward the unconscious, 
a kind of constant attention or “religio,” which might also be called devotion. The 
crossing of unconscious contents into consciousness is thus made considerably easier, and 
this is bound to  benefit the psychic balance in the long run. Diana as the numen and 
nymph of this spring is an excellent formulation of the figure we know as the anima. If 
attention is directed to the unconscious, the unconscious will yield up its contents, and 
these in turn will fructify the conscious like a fountain of living water. For consciousness 
is just as arid as the unconscious if the two halves of our psychic life are separated. !
Huc fur est nequam arsenicali 
malignitate armatus, quem juvenis 
alatus horret et fugit. !

Worthless is this thief, armed with the 
malignity of arsenic, from which the 
winged youth fleeth, shuddering.  

!
 It is evidently a difficult thing, this “cleansing from leprous filth”; indeed, 
d’Espagnet calls it a labour of Hercules. That is why the text turns back to the “thief ” at 
this point. The thief, as we saw, personifies a kind of self-robbery. He is not easily shaken 
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off as it comes from a habit of thinking supported by tradition and milieu alike: anything 
that cannot be exploited in some way is uninteresting - hence the devaluation of the 
psyche. A further reason is the habitual depreciation of everything one cannot touch with 
the hands or does not understand. In this respect our conventional system of education - 
necessary as it was - is not entirely free from the blame of having helped to give the 
empirical psyche a bad name. In recent times this traditional error has been made even 
worse by an allegedly biological point of view which sees man as being no further 
advanced than a herd-animal and fails to understand any of his motivations outside the 
categories of hunger, power, and sex. We think of in terms of thousands and million of 
units, and then naturally there are no questions more important than whom the herd 
belongs to, where it pastures, whether enough calves are born and sufficient quantities of 
milk and meat are produced. In the face of huge numbers every thought of individuality 
pales, for statistics obliterate everything unique. Contemplating such overwhelming 
might and misery the individual is embarrassed to exist at all. Yet the real carrier of life is 
the individual. He alone feels happiness, he alone has virtue and responsibility and any 
ethics whatever. The masses and the state have nothing of the kind. Only man as an 
individual human being lives; the state is just a system, a mere machine for sorting and 
tabulating the masses. Anyone, therefore, who thinks in terms of men minus the 
individual, in huge numbers, atomizes himself and becomes a thief and robber to himself. 
He is infected with the leprosy of collective thinking and has become an inmate of that 
insalubrious stud farm called the totalitarian State. Our time contains and produces 
enough of that “crude sulphur” which with “arsenical malignity” prevents man from 
discovering his true self. !
 I was tempted to translate arsenicalis as ‘poisonous’. But this translation would be 
too modern. Not everything that the alchemists called “arsenic” was really the chemical 
element As. “Arsenic” originally meant ‘masculine, manly, strong’ (ἂρσηυ) and was 
essentially an arcanum, as Ruland’s Lexicon shows. The arsenic is defined as an 
“hermaphrodite, the means  whereby Sulphur and Mercury are united. It has 
communion with both natures and is therefore called Sun and Moon.”   Or arsenic is 6

“Luna, our Venus, Sulphur’s companion” and the “soul.” Here arsenic is no longer the 
masculine aspect of the arcane substance but is hermaphroditic and even feminine. This 
brings it dangerously close to the moon and the crude sulphur, so that arsenic loses its 
solar affinity. As “Sulphur’s companion” it is poisonous and corrosive. Because the arcane 
substance always points to the principal unconscious content, its peculiar nature shows in 
what relation that content stands to consciousness. If the conscious mind has accepted it, 
it has a positive form, if not, a negative one. If on the other hand the arcane substance is 
split into two figures, this means that the content has been partly accepted and partly 
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rejected; it is seen under two different, incompatible aspects and therefore taken to be two 
different things. !
 This is what has happened in our text: the thief is contrasted with the winged 
youth, who represents the other aspect, or personifies the “true sulphur,” the spirit of 
inner truth which measures man not by his relation to the mass but by his relation to the 
mystery of the psyche. This winged youth (the spiritual Mercurius) is obviously aware of 
his own weakness and flees “shuddering” from the crude sulphur. The standpoint of the 
inner man is the more threatened the more overpowering that of the outer man is. 
Sometimes only his invisibility saves him. He is so small that no one would miss him if 
he were not the sine qua non of inner peace and happiness.   In the last resort it is neither 7

the “eighty-million-strong nation” nor the State that feels peace and happiness, but the 
individual. Nobody can ever get round to the simple that a million noughts in a row do 
not add up to 1, just as the loudest talk can never abolish the simple psychological fact 
that the larger the mass the more nugatory is the individual. !
 The shy and delicate youth stands for everything that is winged in the psyche or 
that would like to sprout wings. But it dies from the poison of organizational thinking 
and mass statistics; the individual succumbs to the madness that sooner or later overtakes 
every mass - the death-instinct of the lemmings. In the political sphere the name for this 
is war. !
Et licet Aqua centralis sit hujus 
Sponsa, tamen Amorem suum erga 
illam ardentissimum non audet 
exerere, ob latronis insidias, cujus 
technae sunt vere inevitabiles. !

And through the central Water is his 
bride, yet dare he not display his most 
ardent love towards her, because of the 
snares of the thief, whose 
machinations are in truth unavoidable. !

 The goal of the winged youth is a higher one than the fulfillment of collective 
ideals, which are all nothing but makeshifts and conditions for bare existence. Since this 
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Thine eye must ever introverted be. 
Canst thou forget thyself, to all forlorn, 
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“When I seek him outside, God makes me bad: 
Only within is salvation to be had.” 
(Angelus Silesius, Sӓmtliche Poetische Werke, ed. Held, I, p. 162.) 



is the absolute foundation, nobody will deny their importance, but collective ideals are 
not by a long way the breath of life which a man needs in order to live. If his soul does not 
live nothing can save him from stultification. His life is the soil in which is soul can and 
must develop. He has only the mystery of his living soul to set against the overwhelming 
might of collective convictions. !
 It is the age-old drama of opposites, no matter what they are called, which is 
fought out in every human life. In our text it is obviously the struggle between the good 
and evil spirit, expressed in alchemical language just as today we express it in conflicting 
ideologies. The text comes close to the mystical language of the Baroque - the language 
of Jacob Boehme (1575-1624), Abraham of Franckenberg (1593-1652), and Angelus 
Silesius (1624-1677). !
 We learn that the winged youth is espoused to the “central Water.” This is the 
fountain of the soul or the fount of wisdom,   from which the inner life wells up. The 8

nymph of the spring is in the last analysis Luna, the mother-beloved, from which it 
follows that the winged youth is Sol, the filius solis, lapis, aurum philosophicum, lumen. 
But he will become real only if he can unite with Luna, the “mother of mortal bodies.” If 
not, he is threatened with the fate of the puer aeternus in Faust, who goes up in smoke 
three times.   The adept must therefore always take care to keep the Hermetic vessel well 9

sealed, in order to prevent what is in it from flying away. The content becomes “fixed” 
through the mystery of the coniunctio, in which the extreme opposites unite, night is 
wedded with day, and “the two shall be one, and the outside as the inside, and the male 
with the female neither male nor female.”   This apocryphal saying of Jesus from the 10

beginning of the second century is indeed a paradigm for the alchemical union of 
opposites. Obviously this problem is an eschatological one, but, aside from the somewhat 
tortuous language of the times, it cannot be called abstruse since it has universal validity, 
from the tao of Lao-Tzu to the coincidentia oppositorum of Cusanus. The same idea 
penetrated into Christianity in the form of the apocalyptic marriage of the Lamb (Rev. 
22 : 9ff.), and we seldom find a high point of religious feeling where this eternal image of 
the royal marriage does not appear. !
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 I can do no more than demonstrate the existence of the image and its 
phenomenology. What the union of opposites really “means” transcends the human 
imagination. Therefore the worldly-wise can dismiss such a “fantasy” without further 
ado, for it is perfectly clear: tertium non datur. But that doesn’t help us much, for we are 
dealing with an eternal image, an archetype, from which man can turn his away his mind 
for a time but never permanently.   Whenever this image is obscured his life loses its 11

proper meaning and consequently its balance. So long as he knows that he is the carrier of 
life and that it is therefore important for him to live, then the mystery of his soul lives 
also - no matter whether he is conscious of it or not. But if he no longer sees the meaning 
of his life in its fulfillment, and no longer believes in man’s eternal right to this 
fulfillment, then he has betrayed and lost his soul substituting for it a madness which 
leads to destruction, as our time demonstrates all too clearly. !
 The “machinations” of the thief,” our text says, are “unavoidable.” They are an 
integral part of the fateful drama of opposites, just as the shadow belongs to the light. 
Reason, however, cannot turn this into a convenient recipe, for inevitability does not 
diminish the guilt of what is evil any more than the merits of what is good. Minus 
remains minus, and guilt, as ever, has to be avenged. “Evil follows after wrong,” says the 
Capuchin friar in Wallenstein’s camp - a banal truth that is too readily forgotten, and 
because of this the winged youth cannot lead his bride home as quickly as he would wish. 
Evil cannot be eradicated once and for all; it is an inevitable component of life and is not 
to be had without paying for it. The thief whom the police do not catch has, nonetheless, 
robbed himself, and the murderer is his own executioner. !
 The thief in our text is armed with all evil, but in reality it is merely the ego with 
its shadow where the abysmal depths of human nature begin to appear. Increasing 
psychological insight hinders the projection of the shadow, and this gain in knowledge 
logically leads to the problem of the union of opposites. One realizes, first of all, that one 
cannot project one’s shadow on to others, and the next that there is no advantage in 
insisting on their guilt, as it is so much more important to know and posses one’s own, 
because it is part of one’s own self and a necessary factor without which nothing in this 
sublunary world can be realized. Though it is not said that Luna personifies the dark side, 
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the Assumption. A Catholic author aptly remarks: “There seems to be some rightness in the 
portrayal of this reunion in splendour of Son and Mother, Father and Daughter, Spirit and 
Matter.” (Victor White, “The Scandal of the Assumption,” Life of the Spirit, V, p. 199.) In this 
connection it is worth recalling the words of Pope Pius XII’s Apostolic Constitution, 
Munificentissimus Deus: “On this day the Virgin Mother was taken up to her heavenly bridal 
chamber” (English trans., p15). Cf. Antony of Padua, “Sermo in Assumptione S. Mariae 
Virginis,” Sermones, III, p. 730.



there is as we have seen something very suspicious about the new moon. Nevertheless the 
winged youth loves his moon-bride hence and the darkness to which she belongs, for the 
opposites not only flee one another but also attract one another. We all know that evil, 
especially if it is not scrutinized too closely, can be very attractive, and most of all when it 
appears in idealistic garb. Ostensibly it is the wicked thief that hinders the youth in his 
love for the chaste Diana, but in reality the evil is already lurking in the ideal youth and in 
the darkness of the new moon, and his chief fear is that he might discover in himself in 
the role of the common sulphur. This role is so shocking that the noble-minded youth 
cannot see himself in it and puts the blame on the wiles of the enemy. It is as if he dared 
not know himself because he is not adult enough to accept the fact that one must be 
thankful if one comes across an apple without a worm in it and a plate of soup without a 
hair. !
Esto hic tibi Diana propitia, quae feras 
domare novit, !

Here may Diana be propitious to thee, 
who knoweth how to tame wild beasts,  

!
 The darkness which is opposed to the light is the unbridled instinctuality of nature 
that asserts itself despite all consciousness. Anyone who 
seeks to unite the opposites certainly needs Diana to be 
propitious to him, for she is being considered as a bride 
and has yet to be seen what she has to present in the way 
of wild animals. Possibly the thief will appear quite 
insignificant by comparison. !
cujus binae columbae pennis suis aeris 
malignitatem temperabunt, !
and whose twin doves will temper the 
malignity of the air with their wings,  !
 The tender pair of doves is an obviously harmless 
aspect of the same instinctuality, though in itself the 
theriomorphic symbol would be capable of an 
“interpretation from above downwards.” Nonetheless, it 
should not be interpreted in this sense because the aspect 
of the untamed animality and evil is represented in the 
previous quotation by the mad dog and in this one by the 
thief. In contrast to this, the doves are emblems of 
innocence and of marital love as well as of the Holy Ghost and Sapientia, of Christ and 
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his Virgin Mother.   From this context we can see what the dove is intended to represent: 12

it is the exact counterpart to the malignity of the thief. Together they represent the 
attack, first from one side and then from the other, of a dualistic being on the more 
restricted consciousness of man. The purpose or result of this assault is the widening of 
consciousness, which has always, it seems, followed the pattern laid down in Genesis 3:4f.: 
“Ye shall not surely die, for God doth know that in the day ye eat thereof, then your eyes 
shall be opened, and ye shall be as gods, knowing good and evil.” !
 It is obviously a moment of supreme possibilities both for good and for evil. 
Usually, however, it is first one and then the other: the good man succumbs to evil, the 
sinner is converted to good, and that, to an uncritical eye, is the end of the matter. But 
those endowed with a finer moral sense or deeper insight cannot deny that this seeming 
one-after-another is in reality a happening of events side-by-side, and perhaps no one has 
realized this more clearly than St. Paul, who knew that he bore a thorn in the flesh and 
that the messenger of Satan smote him in the face lest he be “exalted above measure.”   13

The one-after-another is a bearable prelude to the deeper knowledge of the side-by-side, 
for this is an incomparably more difficult problem. Again, the view that good and evil are 
spiritual forces outside us, and that man is caught in the conflict between them, is more 
bearable by far than the insight that the opposites are the ineradicable and indispensable 
preconditions of all psychic life, so much so that life itself is guilt. Even a life dedicated to 
God is still lived by an ego, which speaks of an ego and asserts an ego in God’s despite, 
which does not instantly merge itself with God but reserves for itself a freedom and a will 
which it sets up outside God and against him. How can it do this against the 
overwhelming might of God? Only through self-assertion, which is as sure of its free will 
as Lucifer. All distinction from God is separation, estrangement, a falling away. The Fall 
was inevitable even in paradise. Therefore christ is “without the stain of sin,” because he 
stands for the whole of the Godhead and not is not distinct from it by reason of his 
manhood.    Man, however, is branded by the stain of separation from God. This state of 14
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say, spotless and simple thoughts and contemplations?”*

�  351 II Corinthians 12 : 7.13

�  352 A paradox which, like the kenosis doctrine (Philippians 2 : 6f.), is a slap in the face for 14
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things would be insupportable if there were nothing to set against evil but the law and the 
Decalogue, as in pre-Christian Judaism - until the reformer and rabbi Jesus tried to 
introduce the more advanced and psychologically more correct view that not fidelity to 
the law but love and kindness are the antithesis of evil. The wings of the dove temper the 
malignity of the air, the wickedness of the aerial spirit (“the prince of the power of the the 
air” - Ephesians 2:2), and they alone have this effect. !
quod per poros facile ingreditur 
adolescens, concutit statim (terrae 
sedes), nubemque tericam suscitat. 

so that the youth easily entereth in 
through the pores, and instantly 
shaketh the foundations of the earth,   15

and raiseth up a dark cloud. !
 Once the malignity is tempered, sinfulness and its evil consequences are mitigated 
too, and that which has wings can embrace the earth. For now we come to the 
consummation of the hierosgamos, the “earthing” of the spirit and the spiritualizing of 
the earth, the union of opposites and reconciliation of the divided (Ephesians 2:14),   in a 16

word the longed - for act of redemption whereby the sinfulness of existence, the original 
dissociation, will be annulled in God. The earthquake is on the one hand an allusion to 
Christ’s descent into hell and his resurrection, and on the other hand a shaking of the 
humdrum earthly existence of man, into whose life and soul meaning has at last 
penetrated, and by which he is at once threatened and uplifted. !
 This is always an intuitive experience that is felt as a concrete reality. It is the 
prefiguration and anticipation of a future condition, a glimmering of an unspoken, half-
conscious union of ego and non-ego. Rightly called a unio mystica, it is the fundamental 
experience of all religions that have any life in them and have not yet degenerated into 
confessionalism; that have safeguarded the mystery of which the others know only the 
rites it produced-  empty bags from which the gold has long since vanished. !
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incorruptibility of the body, likening it, as the earthly vessel of divinity, to the ark of the 
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corruption of the tomb.” (Munificentissimus Deus, English trans., p. 13.) The coexistence in 
heaven of the real earthly body with the soul is expressed unequivocally in the words of the 
definition: “...was taken up... body and soul...”



 The earthquake sends up a dark cloud: consciousness, because of the revolution of 
its former standpoint, is shrouded in darkness, just as the earth was at Christ’s death, 
which was followed by a resurrection. This image tells us that the widening of 
consciousness is at first upheaval and darkness, then a broadening out of man to the 
whole man. This “Man,” being indescribable, is an intuitive or “mystical” experience, and 
the name “Anthropos” is therefore very apt because it demonstrates the continuity of 
this idea over the millennia. !
to undas superinduces ad Lunae usque 
condorem, !

But thou wilt lead the waters up even 
to the brightness of the moon,  

 As we have seen, water here has the meaning of “fructifying interest,” and its 
leading upwards means that it now turns towards the plenilunium, the gracious and 
serene complement of the sinister new moon and its perils. !
atque its Tenebrae, quae supra abyssi 
faciem erant, per spiritum se in aquis 
moventem discutientur. Sic jubente 
Deo Lux apparebit.  !

and the darkness that was upon the face 
of the deep shall be scattered by the 
spirit moving over the waters. Thus by 
God’s command shall the Light 
appear.  !

 The eye that hitherto saw only the darkness and danger of evil turns towards the 
circle of the moon, where the ethereal realm of the immortals begins, and the gloomy 
deep can be left to its own devices, for the spirit now moves it from within, convulses and 
transforms it. When consciousness draws near to the unconscious not only does it receive 
a devastating shock but something of its light penetrates into the darkness of the 
unconscious. The result is that the unconscious is no longer so remote and strange and 
terrifying, and this paves the way for and eventual union. Naturally the “illumination” of 
the unconscious does not mean that from now on the unconscious is less unconscious. 
Far from it. What happens is that its contents cross over into consciousness more easily 
than before. The “light” that shines at the end is the lux moderna of the alchemists, the 
new widening of consciousness, a further step in the realization of the Anthropos, and 
every one of these steps signifies a rebirth of the deity. !
 Herewith we end our contemplation of the text. The question now arrises: Did the 
alchemists really have such thoughts and conceal them in their ornate metaphors? In 
other words, did Philaletha, the pseudonymous author of our text, have anything like the 
thoughts and ideas which I have put forward by way of interpretation? I regard this as out 
of the question, and yet I believe that these authors said the best, most apposite and 
clearest thing they could about the matter in hand. For our taste and our intellectual 
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requirements this performance is, however, so unsatisfactory that we ourselves feel 
compelled to make a renewed attempt to say the same thing in still clearer words. It 
seems obvious to us that what we think about it was never thought by the alchemists, for 
if it had been it would doubtless have come out long ago. The “philosophers” took the 
greatest pains to unearth and reveal the secret of the stone, accusing the ancients of 
having written too copiously and too obscurely. If they, on their own admission, wrote 
“typice, symbolice, metaphorice,” this was the best they could do and it is thanks that 
their labours that we are today in a position to say anything at all about the secrets of 
alchemy. !
 All understanding that is not directly of a mathematical nature (which, 
incidentally, understands nothing but merely formulates) is conditioned by its time. 
Fundamental to alchemy is a true and genuine mystery which since the seventeenth 
century has been understood unequivocally as psychic. Nor can we moderns conceive it to 
be anything except a psychic product whose meaning may be elicited by the methods and 
empirical experience of our twentieth century medical psychology. But I do not imagine 
for a moment that the psychological interpretation of a mystery must necessarily be the 
last word. If it is a mystery it must have still other aspects. Certainly I believe that 
psychology can unravel the secrets of alchemy, but it will not lay bare the secret of these 
secrets. We may therefore expect that at some time in the future our attempt at 
explanation will be felt to be just as “metaphorical and symbolical” as we have found the 
alchemical one to be, and that the mystery of the stone, or of the self, will then develop 
an aspect which, though still unconscious to us today, is nevertheless foreshadowed in 
our formulations, though in so veiled a form that the investigator of the future will ask 
himself, just as we do, whether we knew what we meant. !!
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