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File preview

The Truth About Easter

Reclaiming Christ’s Passover in Early Church Tradition and Theology

We should not try to define

God's nature according to our

own ideas and desires (Exodus

32:1-8), but worship Him to

the fullest of God's intent, as

revealed in His Word. This is

orthodoxy, as Jesus defined

it to a woman he was evangelizing: “God is Spirit, and

those who worship him must

worship in spirit and truth”

(John 4:24). He did not copy

the ideas and customs of her

culture or pander to her tastes.

If he had, the original meaning



and spiritual purpose for

her salvation would have

been lost. In Deut.12:29-31

God advises His people

not to adopt pagan practices as aids to worship or

evangelism. There should be

no syncretism (Rom.10:17).

And yet



Yet “we are told by Eusebius

that Constantine, to commend

the new religion to the heathen,

transferred into it the outward

ornaments to which they had

been accustomed in their own.

The use of temples, and these

dedicated to particular saints..

… holidays and seasons, turning

to the East, images at a later

date... are all of pagan origin,

and sanctified by their adoption

in the Church” (Essay on the

Development of Christian Doctrine, Chapter 8, §6, by Cardinal John Henry Newman).



PASSOVER marks Israel's rescue from slavery in Egypt by YHWH their God, after

mycotoxin exposure, exacerbated by poor food storage and hunger, killed Egypt's

firstborn. (Documentary: youtube.com/watch?v=I749gsQ_dPo.) As a prelude to

their deliverance from this tenth plague, God told each Israelite household to adopt a

spring lamb on the 10th of Nisan, care for it till after dusk of the 14th, kill it before

dusk of the 15th and apply its blood to the doorposts. God then vowed, “When

I see the blood I will pass over you” (Exodus 12:1-14). Later, God made the 15 th

an annual Sabbath, to help sustain an overarching expectation, during Israel's

pilgrimage, of being rescued from all false gods and brought into the Promised

Land, relying (“sabbath” means rest) on YHWH to do it (Exodus 15:6; Hebrews 4).

God made all things with Wisdom that comes to earth to reveal His hidden designs

(Proverbs 8:12-31; Acts 14:11-28; Isaiah 55:10,11), and to rescue. The brightness of

His glory came down as a theophany (God-manifestation) to Yehoshua, Israel's

commander (Joshua 5:13-15). In the Aramaic of John 1:1, Miltha conveys a manysided theophany: word, emanation, power, substance, manifestation. One man is

all of them: (w) John 1:1,14; (e) John 3:31; 8:23; (p) John 10:38; (s) 1 Timothy 2:5;

3:16; 1 John 1:1; 4:2; (m) Philippians 2:6; Colossians 1:15; 2:9. Ye(Ho)shuWaH

is Hebrew for “YHWH saves”, of which the Greek form in Matthew 1:21 is Iēsous!

When ritual sacrifices were first made to God, He looked with favour on a costly gift

(Genesis 4:1-8; 22:16). A form of animal sacrifice developed among Israelites

that emphasized the manipulation of blood, the life-force (Leviticus 17:11; Hebrews

9:18-23), more than killing. As the altar stood for God, the source of life, the

sacrifice represented the laying of one's life on the altar in His service.

It could not educate a backward morality (Amos 5:21-24; Matthew 5:24; Hebrews

9:9-14; 10:11-18). But a man from God, by choosing to die rather than erase

sacred writ (Matthew 5:17; John 1o:1-18; Hebrews 10:7), could free the faithful

from the cause of sin (Galatians 2:17). Now a life, worthy of the Glorious Personage

(“MarYah”, Matthew 22:45; 1 Corinthians 12:3b, Roth AENT) and Messianic

claimant (Daniel 7:13; Matthew 11:2-6; 26:63-66; Luke 4:17-24), was violently taken

on an obviously specious blasphemy charge. Israelites would identify with the purity

of their sacrifices as the vehicle for approaching God (Leviticus 10:17; John 14:6),

and here was Master YHWH (Aram.), a perfect man (John 8:46), being made an

example of, suffering a civil punishment that utterly violates one’s sense of justice
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(Luke 23:41; 1 Corinthians 1:25)! Why? He had rebuked the religious leaders for

conforming to the letter of the law and not the spirit of its broader purpose (Matthew

5:17-48), and wrong thinking cannot lead to right doing. Seeing their dominance

threatened (Matthew 27:18; John 8:44; James 3:14), they made him a curse, a defilement in Israel (Deuteronomy 21:22,23), by gibbeting him in the cruel, Roman

way. This backfired when Jesus was miraculously raised from death, confounding

his opposers, struggling in their futile ways to be righteous by Moses’s law (Acts 2:

22-41; 1 Peter 1:18). The misapplied curse underscores the fact that confiding in

one’s own integrity cannot conquer sin (Romans 7:4–8:4; 10:2-4; Galatians

2:21; 3:13), while faith in his integrity can (1 John 2:1-6,13,27; 3:5,22,24; 5:2-4)!

The slaying of the Paschal Lamb was part of the narrative of rescue from slavery.

The promised sin-rescue was strikingly fulfilled upon his resurrection (1 Corinthians

15:14; 1 Peter 1:3; 3:21). God has announced an amnesty to sinners and the backslidden

(1 Peter 2:25) for them to apply the only effective cure for the defilements of sin,

the world and corrupt religion (John 16:9; 2 Peter 2:20; Acts 2:40) – Jesus's blood

to the doorposts of the heart (Romans 5:17-21)! In 1 John 1:5–2:2 John explains

the soul-searching required. For Paul it makes the Lord's Supper on th e first day

of Unleavened Bread (Mark 14:12) an example of Judaism to be kept in a new

spirit of moral de-leavening, purging out the old sourdough of vice and hypocrisy:

“for even our Paschal Lamb, Christ, was sacrificed” (1 Corinthians 5:7; Mark 8:15).

On the Day of Atonement (Leviticus 16) a similar drama was played out, in which

harmonious relations with God were restored by a sacrifice (v.9) that removed the

taboo of sinning by transferring it to a goat that was led to the goat-demon, Azazel

(vv.20-29; Leviticus 14:7). The word “ scapegoat” was coined for it, but it never

took the blame. According to Maimonides it took away the propensity to sin. It

echoed Paul's prescription: “Having these promises, let us purify ourselves from all

pollution of flesh and spirit, perfecting holiness in the fear of God” (2 Corinthians

7:1; Titus 2:11-14). Satan/Azazel is like a poisonous snake. His onslaught on Jesus

was his last stand, stripping him of his fatal power to deceive (Genesis 3:15; John

8:44; James 4:7). Christ is the antidote for his venom (John 3:13-16, cf. Numbers

21:4-9), easily entering our bloodstream, because he was where we are (Hebrews

2:10-18). No scapegoat motivates like that (Romans 6; 13:11-14; Galatians 3:27)!

In Luke 7:36-40 a “loose woman” gate-crashed a meal where Jesus was guest, to

testify before his censorious, self-righteous hosts to her new-found nonconformity

not only to her own past thought-life and habits, but the world's and even theirs!

He had won her over, sparing her life and forgiving her (John 8:3-11). In return, she

washed his feet with her tears. The Greek for “testify” (martūreo) gained the martyrdom sense when the first believers noted that Christ had brought restorative justice

by suffering a violent death – the death they often faced themselves (John 18:37;

Hebrews 2:9,10). In the light of the Temple sacrifices it all made sense: he had

offered his life to God in exchange for theirs (Matthew 27:20-23), making his

blood their purification (Hebrews 9:28; 1 John 3:3; 4:19). How? Paul typified the

impious pietist (1 Timothy 1:12-15) until confronted by the Messiah: “ Why are you

persecuting me (as I identify with the faithful)?” (Acts 9:5). Paul later used the idea

of believers' reciprocal identification with Christ to enjoin a love correspondingly

untainted by self-interest: “if one died for all, then all died” (2 Corinthians 5:14).

Tertullian held that penances earned divine favour: “by penitence God is appeased.”

(Please go to scribd.com/document/343099015). If penances built up more merit
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than was needed to cancel one’s demerits, the grace could be transferred to others.

The combined ideas of appeasing God with gifts requiring a proxy to suffer and transferred

grace suggested to Cyprian that Christ's sacrifice could propitiate Him better than

penitents could. When the priest at Mass offers up the sacrificial Victim (L., hostia

= host) to God, to die on his cross, to merit the grace that only such sacrifice merits,

we see how the Oblation satisfies the need to offer penance. It was overlain by later

rationalizations, such as Anselm’s, who implied that the victim was compensating God

for sin’s affront, to spare us, and Melanchthon’s and Calvin’s (both trained in legal

theory), who thought of innocence being imputed to sinners, guilt being imputed to

Christ, who becomes a punished proxy, like the whipping boys of tutored princes.

Reframing Anselm’s God-appeasement through a legal paradigm is problematic:

only pagans propitiate their gods! Occultists love the Cross for its mystique of Godappeasement, but Jesus’s cry of desertion that underpins it (Matthew 27:46) flatly

denies the Father’s vow of solidarity with him (John 8:29). Real desertion would

imply that God broke it (Luke 22:42). More honouring to both is the view that his

cry was setting in motion the validation of his Messiahship for his hearers, as the

prophesy of his ordeal in Psalm 22 began to unfold. His anguish was real; but the cry

confirms who he was, not where (in a purgatory of a treacherous God’s disfavour).

The cry would also be something the church could connect with in testing times

(Hebrews 2:17). As martyrdom was the Lord’s destiny (Matthew 21:33-42; John

8:28; 12:31-36; 18:37), so persecution would be theirs (Matthew 10:38; 20:23;

John 15:18-20). The fact of this aspiration (Romans 8:17; Philippians 3:10; Hebrews

13:13; 1 Peter 2:21; 4:1,13; Revelation 12:11) meant that, when severely tried by the

sins of others (Psalm 22:1), they would still be encouraged (v.24), finding common

ground with one who went before them, being first and first-rank (Colossians 1:18).

The hilasmos/hilasterion in 1 John 2:2/Romans 3:25 denotes the means of pardon,

not “propitiation” (KJV), which cannot be contextualized with the authors’ sermons

on votive self-purification (1 John 1:5-9; 3:3/Romans 6; 12:1,2) as the normalizing

factor in the restoration of relations with God, of which the Leviticus 16 hilasmos

and Pentecost (Acts 15:9; 26:20) were prophetic bookends. More problematic than

the sacrifice of fidelity to literalism is that this misreading coincided with Grotius's

anti-Socinian ‘Defence’ of Anselm’s Satisfactionism. He drew parallels with pagan human

sacrifices that God hates, to conclude: “By Christ's death God is appeased and reconciled

to us.” Protestants voiced no disapproval of the assimilation of God to Moloch, et al.

The Penal Satisfaction Theory shows tacit approval of the Mass and Grotius’s equating

Jesus’s finished work to pagan propitiations in ancient literature. To endorse a dubious

translation of hilasmos that recalls such inhuman acts implies sympathy with the

pagan mind, since it is through the name of Redeemer, not its antonym, Avenger,

that sins are always forgiven. Would Jesus identify with a Father so out of keeping

with his own line on forgiveness? Holiness is inconsistent with such a contradiction.

Letting Scripture interpret itself (2 Peter 1:21) would have prevented any obscuring of

the apostolic witness that at Pentecost was about priestly failure hypocritically to

impose domination on a conscientious objector (Matthew 23). But God rescues the

abused (Ezekiel 34:11-25; Matthew 11:28; 12:20), revives contrite hearts and rectifies the erring (Isaiah 57:15). The Greek for rectify, dikaioō, may be translated

“justify” in such cases as Romans 2:13, where it has an OT forensic sense in the light

of Hebrews 10:1. Predominantly, as in Romans 3:20, the sense is rectify. But it was

given the forensic sense in every case after Erasmus changed the Latin reputatum to

3
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imputatum to translate elogisthe (logged) in Galatians 3:6: “It was reckoned to him for

righteousness.” Abraham’s faith was counted as rectitude (dikaiosūne), just as David’s

contrition signified guilelessness (Psalm 32:2; John 1:47). God rates moral receptivity

(Luke 18:14), a far cry from imputing innocence to the guilty, language more suited to

penal judgments than reputatum [Moral Transformation, Wallace &amp; Rusk, p.292].

When Jesus and his disciples denounced his murderers (John 8:44; 15:18ff; 16:8-11;

Acts 5:27-33; 7:52), they had viewed the Calvary event as a fight with Belial, not as a

penal exchange at all; as prophesy warrants. The term for perversity, mischief, devilry,

contrariness, awon (from avah, make crooked), is handled in Isaiah 53:6 (KJV) as

“iniquity”. In the narrative of rebellion (John 1:10,11) it is evident that what was “laid

on him” was an atrocity, not God’s charges. The Isaiah 53:5,10,11 sermon notes for

Peter’s advocacy at Pentecost made this awon the ground for repentance: “If

he offers his life in atonement (implying active, not passive obedience), he shall

see his heirs and through him what Yahweh wishes will be done. By his knowledge

shall my servant turn many to righteousness (tsadeq = dikaioō), taking their

faults on himself.” So it was not the idea that sin must exact retribution from

God, based on forced readings of “iniquity” as punishment of iniquity, that

launched the Gospel; it was the decree that it should exact due repentance from

us (Luke 24:47), commensurate with Messiah’s being made “(an offering for) sin

for us” (2 Corinthians 5:21), to exhibit God’s restorative justice (Acts 4:11,12; Romans 1:17; 3:25), as it turned to righteousness all who threw in their lot with him

(Mark 10:45; John 1:29; Acts 13:39; Romans 5:17-21; 10:9). “He carried up our

sins himself in his own body to the tree that we, having died to sins, may live to

righteousness (1 Peter 2:24, Diaglott). So Christ died to put us right (1 Peter 3:18).

A Friday crucifixion mistakes the morrow as the weekly Sabbath, though John 19:31

has already noted its special solemnity: “The day of that Sabbath was a great one”

(Diaglott). The Passover Feast itself on 15th of Nisan was marked by a sacred assembly of complete rest from labour (Leviticus 23:7). If the crucifixion preceded

this Sabbath, Jesus’s ultimate, going for broke, conciliatory gesture was clearly

timed for the 14th, to coincide with the lamb’s immolation at 3 pm (Exodus 12:6).

The 14th began the night before with a token Passover ahead of time (Luke 22:7).

Knowing that Jesus had joined the processional inauguration of the Paschal Lamb

earmarked for the 10th (Exodus 12:3) in the event we commemorate on Palm Sunday (John 12:12,13), we infer that the 14th fell on a Thursday. The fact that six

days before the 15th Jesus spent the Sabbath at Bethany (John 12:1) and Cleopas

said on Sunday that the Master's contest with evil was 3 days before (Luke

24:21) rules out Good Friday (‘good’ in Moloch’s estimation?). The eve of Nisan

14 (1 Corinthians 11:23) was a bitter-sweet time for the 2nd century faithful in

Asia Minor, who obeyed the Saviour's command to memorialize his Seder as a

symbol of their bond with him as the slaves he freed, and as a reminder of what

he had done to keep them free (Mark 10:45; 1 Peter 1:18,19). Paul gave directions for observing it (1 Corinthians 11:26), not ruling out a more than annual event.

So where does Easter Sunday come from? You will learn how the Established

Church became a tool of oppression, shown by an anti-Jewish feast replacing the

eve of Nisan 14 Passover. If there are skeletons in the closet, one should flush

them out and make them dance. It is what Christ did, and demands (Matthew 23;

Mark 4:22). We are to judge false gospels by the fruits and the strict standards

of sola scriptura (Matthew 7:16; Galatians 1:8, cf. 2:17). Should I defend custom

and dogma, doing my best to bury and cloud the truth about Easter (John 14:6)?
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Hadrian's Divide-and-Rule Policy in Jerusalem after Jews Revolt

"Sixtus in 126 A.D. was the first to celebrate a Sunday Easter in Rome instead of

the traditional Nisan 15 [full moon] date on the lunar calendar. This change from

the lunisolar to a fixed solar calendar occurred in Rome as repressive measures

were enacted against all Jewish customs and practices...The veneration of the Sun

in the 2nd century began to pressure Roman culture to change the first day of their

week from Saturday to Sunday.” (The Creator’s Calendar, website of lunar calendar)



After the Bar Kokhba revolt (132–136 A.D.) Jerusalem was ethnically cleansed.

“The emperor founded, under the name

of Ælia Capitolina, a new city on Mount

Sion, to which he gave the privileges of

a colony; and, denouncing the severest

penalties against any of the Jewish

people who should dare to approach its

precincts, he fixed a vigilant garrison of

a Roman cohort to enforce the

execution of his orders... They elected

Marcus for their bishop, a prelate of the

race of the Gentiles... At his persuasion

the most considerable part of the



congregation renounced the Mosaic

law... By this sacrifice of their habits

and prejudices they purchased a free

admission into the colony of Hadrian...

When the name and honours of the

church of Jerusalem had been restored

to Mount Sion, the crimes of heresy and

schism were imputed to the obscure

remnant of the Nazarenes which

refused to accompany their Latin

bishop.” (E. Gibbon, Decline and Fall of

the Roman Empire, Vol.I, pp. 389-391.)



Puppet Gentile Bishops Overthrow Apostolic Seventh-Day Sabbath



Paul could have preached on the first day of

the week if it had fallen on Sunday and he believed it to be the Lord’s Day, as we do [note

that, as the lunisolar calender was still in

force (see above), the first day could have

been any day]. He never did. For 18 months

the church in Corinth heard him preach every

Sabbath (Acts 18:4,11), keeping the first day

of the week for mundanities, like organizing financial relief (1 Cor.16:2). Preaching

to Jews at Antioch on the Sabbath (Ac.13:43),

Paul could have addressed the locals next day,

but kept them waiting till the next Sabbath

(v.44). Why? Because Sunday (if Sunday it

was) had been a normal working day, until



Constantine made it a day of rest in 321. By

Jewish reckoning the new day began at

sunset; so we know from Ac.20:7,8 that one

sermon ran over into working time (perhaps

Sunday, perhaps not). Jesus showed that

Sabbath granted immunity to those employed by God, like David, to usurp priestly

prerogatives (Matt.12:1-8), spelling doom for

the Pharisaical blackmailers who had made

Sabbath-keeping such a burden for the poor

(Matt.11:28-30). They would be replaced by a

more humanitarian provision (Mk.2:27), with

him ruling that day, the Lord's day (Matt.

12:8); and the Lord taught how to keep it,

not whether (Matt.5:19). The myth of Sunday

sacredness was a product of the Nicene Council’s ruling on keeping Easter on the Venerable Day of the Sun and was later enforced

by Papal Inquisitions. The day God ordered

to be sanctified as a foretaste of heavenly

reward (Heb.4:1-7) spills over to sanctify the

week (Ac.2:46) only because of who rules it.



Samuele Bacchiocchi (Festival in Scripture and History, pp. 101-3) wrote: “The

fact that the Passover controversy arose when Emperor Hadrian

adopted new repressive measures against Jewish religious practices suggests

that such measures influenced the new Gentile hierarchy to change the date
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of Passover from Nisan 14 to the following Sunday (Easter Sunday) in order

to show separation and differentiation from the Jews and the Jewish

Christians (the Sabbath was moved to Sunday). . . Scholars usually recognize

the anti-Judaic motivation for the repudiation of the Jewish reckoning of

Passover and adoption of Easter Sunday instead. Joachim Jeremias attributes

such a development to ‘the inclination to break away from Judaism’. AntiJewish sermons by leading Fathers defamed the Jews and sought to empty their

religious beliefs and practices of any historical value.” An example follows.

[The video at vimeo.com/159609701 after 40 minutes discloses Constantine’s secret

antipathy to Jesus (whom he tried to usurp) and Judaism. He also vilifies Jews, even

Messianic ones, 12 minutes into this video: youtube.com/watch?v=SgSe5ORMPEs.]

Writings of Some Church Fathers Showed a Spirit of Anti-Judaism

John Chrysostom ('Golden Mouth' ) (347–407 A.D.) wrote anti-Jewish sermons:

“[How can Christians dare] have the slightest converse [with Jews],

most miserable of all men [Homily 4:1] . . .who are lustful, rapacious,

greedy, perfidious bandits . . .[their rites are] criminal and impure; [their

religion] a disease (3:1). [The Jews are corrupt because of their] odious

assassination of Christ 96:4). . . no expiation possible, no indulgence, no pardon

(6:2). [Why Christians must hate Jews:] he who can never love Christ enough

will never have done fighting against those [Jews] who hate Him (7:1). ”



The above was extracted from Chrysostom's homilies, Adversus Judaeos. Steve

Katz in “Ideology, State Power and Mass Murder/Genocide” cites them as “the

decisive turn in the history of Christian anti-Judaism, a turn whose

ultimate disfiguring consequence was enacted in the political antisemitism

of Adolf Hitler.” Richard Dawkins (youtube.com/watch?v=Kil77asSyw0) puts the

Christian legacy of anti-Judaism in the same ethically dubious, obscurantist

tradition as Original Sin and the Penal Satisfaction Theory of John Calvin, whose

God stands for justice of such an inexorable, retributive kind that He could only

reconcile Himself to His loving side by having Himself tortured in the person of His

Son. Proverbs 17:26 refutes such a blasphemy and should have been his caveat.

Conscience does not err in condemning outright such untrue, unkind and

wicked vitriol, and raises questions as to when anti-Judaism crosses the line

into anti-Semitism. Mildly anti-Judaic sermons of the day might have been

aimed at either preventing Jewish Christians from secretly returning to their

old ways while remaining part of the flock (hence the dread warnings against

apostasy in Hebrews 6:4-8 and 10:26-35) or preventing the poaching of weak

Christians by Jewish proselytes. Cautiously critical sermons might have been

designed to counter the allure of Jewish claims to be the true Messianic faith

or to model the true life of the believer. It is spuriously alleged in Chrysostom's defense that he was criticizing those “ Judaizing Christians who were

participating in Jewish festivals and taking part in Jewish observances such

as observing the Sabbath” (Wikipedia: Adversus Judaeos). The fear that

Jewish observances might be the thin end of the wedge, perhaps leading on

to an insistence on circumcision and being bound to the Mosaic Covenant

again (Galatians 3), might have suggested to the hierarchy that the best

form of defence is attack. But what if Jesus had felt that way? History shows

in fact that the laity was ill-advised to call any man Papa (Matthew 23:9) . . .

6



Papal Inquisitions to eradicate Sabbath-keeping as a supposed sign of legalism had been hypocritical, because the true Sabbath principle could be seen

at work in their victims, like Glaidt and Fischer, whose lives operated out of

rest that depended on freely choosing the path of devotion (Matthew 5:10-12,

17-19). It eludes bullies and controllers (2 Corinthians 11:20; James 3:16).

The fact that the State Church overthrew the Sabbath by force (Daniel 7:25)

is proof that it missed its full meaning and disrespected its lord (Matthew 12:8).

As the Reformation gained ground, radicals began to challenge the idea of the

Church as a building/institution, operating above the members that comprise it.

These “anabaptists” opposed infant baptism and ritual in favour of spiritual

principles, rejecting trained ministers and the clergy-laity distinction for the

organic practices and ethos of the first century church, as laid down by Paul (1

Cor.12:12-21). This Christ-centred, mutually participatory community was seen as

a threat by advocates of Magisterialism, who crushed this primitivist, grassroots

movement, so that any published touch-points of debate over unbiblical

teachings were cast into the flames, along with their scholarly authors (e.g.

Servetus*). Such atrocities are why Jesus' visionary plan for his church

demanded disestablishment (John 18:36): crusading bellicosity and inquisitional

sadism testify to a Statist hubris that Caligula embodied (2 Thessalonians 2:4).

The fact that the religious leaders found no fault with Jesus's logic or character

(Matthew 22:46; John 8:46), yet plotted against his life, tells us that there can

be no true rest by listening to their successors today: by choosing the life of

rebellion, they were renouncing the life God offers, as its exemplar, the flawless

Lamb of God, stood before them. Any self-proclaimed emissary of Christ (Matt.

24:5), who follows a mystical or secular agenda, un-Christs him (1 John 2:18-27;

4:1-6). It has been the mark of false prophets down the ages. Yet the ages are

still shaped and the march of history dictated by Christ's words (Heb.1:2,3; 11:3).

* The victim of Calvin’s personal vendetta: youtube.com/watch?v=XcOejV_hfjQ

Polycarp and the Quartodeciman (“Fourteenth-er”) Controversy

Long after Pope Sixtus I had established an early form of Easter on a

Sunday, Asiatic churches kept the same Nisan 14 Passover as Jesus and the

apostles.

The Catholic Encyclopaedia (entry: ‘Pope St. Anicetus’) reports:

“ While Anicetus was Pope, St Polycarp. . . came to confer with him

(160-162 A.D.) about the Paschal controversy. . .Polycarp and others celebrated the feast on the fourteenth of the month of Nisan, no matter on what day

of the week it fell; whereas in Rome it was always observed on Sunday.”

Polycarp's Quartodecimanism was

learned at the feet of

John and other apostles of his

acquaintance.
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“And when the blessed Polycarp was sojourning in Rome in the time of

Anicetus, a slight controversy had arisen among them as to certain other

points . . . For neither could Anicetus persuade Polycarp to forego the observance

[in his own way], inasmuch as these things had been always observed by John

the disciple of our Lord, and by other apostles with whom he had been

conversant; nor, on the other hand, could Polycarp succeed in persuading

Anicetus to keep [the observance in his way], for he (Anicetus) maintained that

he was bound to adhere to the usage of the presbyters who preceded him. And

in this state of affairs they held fellowship with each other; and Anicetus

conceded to Polycarp in the Church the celebration of the Eucharist, by way of

showing him respect.” (Irenaeus. Fragments from the Lost Writings of Irenaeus.

Trans. Roberts &amp; Donaldson. Vol. 1, The Ante-Nicene Fathers. 1885.)



Pope Victor I Threatens to Disfellowship the Church in Asia Minor

Victor I (189 – 198 A.D.) “now called upon the bishops of the province of Asia

to abandon their custom and to accept the universally prevailing practice of

always celebrating Easter on Sunday. In case they would not do this, he

declared they would be excluded from the fellowship of the Church” (The

Catholic Encyclopaedia, entry: ‘Pope St. Victor I’).

The church historian, Eusebius, later wrote (Life of Constantine, chap.24):

“But the bishops of Asia, led by Polycrates, decided to hold to the old custom handed down to them. He himself, in a letter, which he addressed to

Victor and the church of Rome, set forth in the following words the tradition

which has come down to him:

‘We observe the exact day, neither adding, nor taking away. For in Asia also great

lights have fallen asleep . . . Among these are Philip, one of the twelve apostles .

. . moreover, John, who was both a witness and teacher, who reclined upon the

bosom of the Lord . . . All these observed the fourteenth day of the Passover

according to the Gospel, deviating in no respect, but following the rule of faith.’



“Thereupon Victor, who presided over the church at Rome, at once attempted

to cut off from the common unity the parishes of all Asia, with the churches

that agreed with them, as heterodox; and he wrote letters and declared all

the brethren there wholly excommunicated.”

Why Polycrates Remained Faithful to the Quartodeciman Passover



Polcrates was a ProtoProtestant who resisted

the rising power of Rome.



He was not ‘Judaizing’.
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He was not being old-fashioned.



“I, therefore, brethren, who have lived sixty-five years in the Lord, and have

met with the brethren throughout the world, and have gone through every

Holy Scripture, am not affrighted by terrifying words. For those greater than I

have said, 'We ought to obey God rather than man.'” (Polycrates, Letter to

Victor. As quoted by Eusebius. Church History. Book V, Chapter 24.)



Dr Gerard Rouwhorst presents the case that the first Christians felt that the

Quartodeciman Passover helped to clarify how their commitment to Christ

and identity were to be experienced and conveyed to the unbelieving world:

“It played a central part in the life of early Christian communities and it is

highly illustrative of their religious beliefs. Furthermore, celebrating it in the

right way was considered by many early Christians as vital to their identity...

It is quite generally agreed now that the oldest form of Christian Passover was

the one celebrated by the Quartodecimans. This group, however, would end

up becoming a marginal minority. On the other hand, the celebration of a

Friday, Saturday and Sunday which came into existence in the second century

as the result of a liturgical innovation, was eventually adopted by the

majority of the Christians and regarded as normative.” (Gerard A.M.

Rouwhorst, “The Apostolic Age in Patristic Thought”, pp.64-65.)



Was Polycrates being divisive in resisting Rome's innovation? No; he was defending the Apostles' doctrine, convinced by the biblical support for a Quartodeciman Passover and the consensus it enjoyed in the East. His words were

restrained and humble: “ those greater than I have said, 'We ought to obey

God rather than man.'” The real sectarians are those who exalt themselves

above God, doctrines and man (2 Thessalonians 2:15). Victor excommunicated

the Quartodecimans for a practice that gave them their Christian identity. A

humble man serves others and submits to what he knows is true and right.

The Quartodecimans were not being legalistic either. Legalism is defined as

pursuing good works with the aim of earning God's favour without believing

that God justifies us by “the obedience of faith” that “works by love” (Ephesians

2:8,9; Romans 16:26; Galatians 5:6; 1 John 4:10). But we recognise that

something other than faith in Christ was the engine of obedience in

persuading Christians to accept Easter Sunday: loyalty to the Pope. Passover

was for the Quartodecimans an act of loyalty to Christ (Romans 14:23).

Eastern Orthodox Church Preserves the Timing of Jesus' Passover

Passover was originally observed at night by the Eastern Orthodox Church:

“Our earliest sources for the annual celebration of the Christian Pascha come to

us from the second century . . . The feast, however, must have originated in the

apostolic period . . . According to the earliest documents, Pascha is described as

a nocturnal celebration.”

- Calivas, Alkiviadis C., “The Origins of Pascha and Great Week”
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