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A L L E G H E N Y , P A ., F E B R U A R Y



1 A N D 15. 1893



Nos. 3 and 4



W H A T SAITH THE SCRIPTURE ABOUT HELL?

[Reprinted in issue of March 15, 1900, which please see.]



CHRISTIAN HOME-SCHOOLS WANTED

One or two Sisters who have children dependent upon

them for support write that they could probably provide

better for them if they were in the Colporteur work than they

can now do— besides having the privilege of using their time

and strength in the blessed service of carrying spiritual

food to the Lord's starving people.

The question therefore arises: Are there others of the

consecrated so situated that they cannot engage in the more

public work, but who could have a share in it by caring

for such children’

The mothers in question could not



afford to pay large sums for boarding, etc., but could pay

something.

If it occurs to any of the mothers “ of this way” that they

would like to offer such a home, let such, before offering,

consider whether the conditions of her home are suitable;

whether the influence of other members of the family would

be favorable; whether she would care not only for the

physical but also for the moral health of those entrusted.

Then let any who believe that they see their way clear to

thus offer their services correspond with us.



REBUILDING THE W ALL OF JERUSALEM

19, N E H . 4:9-23.

and to stop the work.

But watching and praying and

working they succeeded.

This lesson seems to enforce and exemplify the Apostle’s

description of a true Christian course— “Not slothful in

business, fervent in spirit, serving the Lord.” It would be

valuable to many of God’s people today, if it led them to

resolve that they, like Nehemiah, would henceforth do with

their might what their hands find to do.

The building of the wall, the opposition of enemies and

relatives and so-called friends, and the necessity for fighting

as well as building, furnish a good illustration of the ex

perience of all who turn from sin to righteousness. They

find the gates and fortresses of their nature weak and broken

down. And the moment they start to repair and build up good

character they find enemies within and without to hinder.

Persecution and ridicule will first be used (as in the above

ease) and if these fail to overthrow the good resolutions force

will be employed. There is no way of avoiding a battle if you

would proceed with your character-building. Each must at

least do as did this band— i. e., put on the armor and watch

and pray and build.



I. Q U A R ., LESSON V I II ., FEB.



Golden Text— “We made our prayer unto God, and set a

wat:h against them.” -—Nell. 4:9.

In our last lesson we saw the earnestness of Nehemiah,

and noted his appeal to the right quarter for guidance and

help His appeal to Artaxerxes was blessed of the Lord— lus

prayer was answered. He was granted permission to go to

Jerusalem, and become its governor, with authority to act in

the name of the Persian monarch. Upon his arrival at

Jerusalem his first work was to reconnoiter the walls of the

city and lay out a plan for rebuilding them. He had

awakened the zeal of all the people, and the work of rebuilding

the wall was well advanced at the point where this lesson be

gins

The jealousy of the neighboring rulers was awakened

by this activity, and they had come against Jerusalem to

attack it and spoil and stop the work of repairs, fearing

that after all it might succeed. This compelled Nehemiah

and those who co-operated with him to divide their attention

betv een building and defending.

Their opponents were

strengthened by “ false brethren,” Jews from the surrounding

country whose interest and sympathies were with these other

peoples who sought, all they could to discourage the workers



READING THE LAW

I.



Q U A R ., LESSON



IX .,



Golden Text— “ Open thou mine eyes, that I may behold

wondrous things out of thv law.” — Psa. 119:18.

Bv the law heio mentioned, the writings ot Moses are

meant The Law Covenant was made with Israelites at Sinai,

and the basis of it was in the Ten Commandments engraved

upon th(‘ two tables of stone, which were handed down to

them, As heretofoie shown, that was not the fullest possible

statement of the divine will, but a provisional arrangement,

adapted as much as possible to Israel’s degraded condition.

It was a statement to the house of servants in terms which

they could lust appreciate. But when the time came to

expiess the divine law to the house of sons, “his own house,”

nnr Lord expressed the matter not only more concisely but

mori exnrtlp, m the perfect law of love.

As th e I s r a e l it e s returned from Babylon were blessed

by t h e reading and understanding of “ Moses’ Law.” much



26, N E H . 8:1-12.

more those who are now returning to the Lord, out of bond

age to “ Babylon the Great, the mother of harlots” (Rev.

17:1-6), are being greatly blessed by a fuller appreciation of

the divine law, Love, granted to the house of sons. They

are learning that God’s law is of the essence of his own

nature, and that his dealings with his creatures are on the

lines of that law; for God is love, and love worketh no ill

to his neighbor. And, searching the entire Word of God,

which in a larger sense is God’s law, his faithful followers

learn that God’s plans as therein stated are all plans of love

and justice— love to those who love righteousness, and a just

recompense of everlasting destruction in the second death for

all others,— and a full provision for all to come to this second

trial for life, through Christ, our Lord, who redeemed all

from the condemnation of Adam, the result of the first trial.

— 1 Cor. 15:21, 22.



FEB.



KEEPING THE SABBATH

5t il , N I'H . 13’ 15-22.

Goldm l'&lt;x t—"Remember the Sabbath day, to keep it

lu.1\

i:\od 20 s

\\ bile from tin-, scrap of history we learn of the worthy

/ c a l o f Nehemiah for the observance of the Sabbath day by

Uiael, in accordance with the law of Moses— the provisional

statement o f the law of God— it is necessary to remember

that we are living in a different dispensation. The Jewish or

Law Covenant having passed away (Col. 2 :1 4 ), we are now

living under the provisions of the “ New Covenant”— a cove

nant of life, not through the keeping of the Mosaic law,

but through faith in Christ, whose righteousness is imputed

to us by faith.— Rom. 3:20-26.

This “ New Covenant,” unlike the Law Covenant, does not

stipulate that in order to prove ourselves worthy of ever

lasting life we shall not kill, nor steal, nor bear false witness,

nor that we must keep the seventh day as a Sabbath or day

of rest from labor, etc., etc. But it does stipulate that,

while we humbly trust in the provisions of the New Covenant

for our justification through the precious blood of Christ, we

must follow after “ the law of the spirit of life”— the law

of Love—supreme love to God, and love to the neighbor as to

I



(34-63)
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self

(John 15:12-14; 1 John 3:23, 24; Rom. 8 :2 ; Jas.

2 :8 ; Gal. 6 :2 ; 5:14; Heb. 8:10; 10:16; Jas. 1:25)

Ac

cording to this New Covenant, all who, accepting of the re

demption provided through Christ, have a disposition or spirit

in harmony with God’s perfect law of love are reckoned of

God to be worthy of life, regardless of the inability of their

fallen, imperfect human nature to fully express that spirit

or disposition. This New Covenant, with these gracious and

merciful provisions for the weaknesses of our flesh, and this

benevolent discernment of the willingness of our spirits to

conform fully to the perfect will or law of God, is secured

and made possible by the fact that Christ died for us, to

liberate us from the curse of the law, Jews being set free

from the condemnation resulting from failure to obey the

law given by Moses, others being released by the same sacrifice

from the condemnation inherited through Adam, the penalty

of the original sin against God’s law or command in Eden.

And our Lord’s resurrection became our assurance of the

acceptableness of his sacrifice, and that in due time he will

be the Deliverer of all that obey him, from the bondage of

sin as well as from death, its penalty.

The law of love is not given to all the world now, but
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merely to those who enter the bonds and cover of the New

Covenant just as the Mosaic Law Covenant was not upon all

the world, but merely upon those who came under that

covenant—Israel after the flesh.

Strictly speaking, the

world is under no law except that of their own consciences—

even though the light of conscience be greater in some and less

in others.

Since the world failed (representatively— in

Adam’s failure to obey the supreme law of Love to God,

which implied obedience) it has been “ without God and

without hope” (Eph. 2 :12 ), and without any law except what

remained of the originally perfect law of nature,— conscience.

While the New Covenant, which went into force after being

sealed with the precious blood of Christ, was declared to be

for a l l , it really applies only to those who have come

under it, by knowledge of, faith in, and obedience to it and its

Mediator— Christ Jesus, our Lord. Such alone are under the

Law of the New Covenant— Love. And to all such it is as

useless to impose the Sabbath of the Law of Moses as to

warn them not to blaspheme God’s name, nor to worship other

gods, nor to kill, steal, bear false-witness, etc. If they are

under the New Covenant nothing so gross will apply to them:

the only law which will reach their case will be the finer re

quirements of the Law of Love; and no Sabbath of mere

cessation from labor will be real rest to them, but rather the

rest of faith in Christ’s finished work of redemption and com

ing work of rescue. Such, under the terms of the New

Covenant, may do any work of service for God or men on any

day of the week; and such would be prohibited from any

violation of its law of love on any day. The only laws gov

erning those under the New Covenant, on the question of ab

stinence from good works on any day, would be the civil laws

of the world. And these laws are particularly favorable to

any good works of necessity or mercy or worship. In any case

we are to “ be subject to the powers that be” in all matters

which do not conflict with the law of the New Covenant— Love.

The law of love is the real law of God (Rom. 13:10). It

was this law or principle that was originally written in the

perfect nature of the first perfect man, when he was created

in God’s likeness and image. The Mosaic Law Covenant, with

all its forme and ceremonies— its typical sacrifices, its feasts

and its new moons and Sabbath days—has passed away: no

one is longer under its dominion. Therefore, says the Apostle

Paul, “Let no man judge you in meat, or in drink, or in

respect of a holy day, or of the new moon, or of the Sabbath

V ol.
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days, which are a shadow of things to come.” — Col. 2:16, 17.

Thus we are taught to consider the Jewish Sabbath as

typical of some higher blessing, realized during the Gospel

dispensation, and the next question is, What did it foreshadow,

The term “ Sabbath” signifies rest, and the fourth command

ment in the law given by Moses was that this day of rest

shall be kept holy unto the Lord. And as such it beautifully

prefigured the worshipful rest of faith, and freedom from the

bondage of Satan and sin, into which all believers come, on

entering the New Covenant.

This antitype is not a rest of one day out of seven, but a

continual rest, to be enjoyed every day; and the fact of the

observance of this rest among the Jews on the seventh day,

after the six days o f labor, is further typical of the fact that

the fullness of the antitype will not be realized until the six

thousand-year-days of evil and toil under the curse of sin

are ended and the seventh or Millennial day has begun.

When the early church began to realize its freedom from

the Law Covenant, gradually the seventh-day Sabbath ceased

to be observed, and the first day of the week began to be ob

served; not as a Sabbath or special rest day, but as a day of

worship and praise, commemorative of our Lord’s resuirection and of the new and blessed hopes inspired by it. It was

not regarded by them as taking the place of the Jewish Sab

bath, and was never observed with that scrupulous exactness

which was required for the seventh day under the Jewish dis

pensation.

The restoration of the proper observance of the Jewish Sab

bath and the various other reforms instituted by Nehemiah

and Ezra indicated a commendable zeal for that Law Cove

nant then in force which the Lord surely appreciated. And

while it is not our part to similarly seek to bind the obli

gations and penalties of the Jewish law upon those whom

God hath made free from the law, we may have a similar zeal

for God in those things which he does require of us now,

under the New Covenant. With a similar zeal we should seek

to cultivate and manifest in ourselves and others that which

our Lord defined as the spirit of the divine law— love. This

law of love is of universal and eternal application, and its

blessed outcome of harmony, peace, happiness and joy will fully

repay the protracted effort of obedience.

“Love is the fulfilling of the law ;” “ Let love be unfeigned;”

“ Love worketh no ill to its neighbor;” “ There is no fear in

love, but perfect love casteth out fear.”
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FROM GLORY TO GLORY

[Reprinted in issue of November 1, 1905, which please see ]



JESUS IN THE SYNAGOGUE

Such was the title of a discourse delivered a few months

ago before a Jewish congregation, in a Jewish synagogue, by a

Jewish rabbi— Joseph Krauskopf— from a purely Jewish stand

point. It may be regarded as one of the straws in the wind

which show that the blindness of Israel is beginning to be

turned away. It is noticeable also that it indicates no disposi

tion to accept the traditions of “ Christendom” concerning Jesus

— “ the pagan myths and heathen doctrines which his later dis

ciples fastened on his name”— but the Lord’s own beautiful

teachings and character as presented in the New Testament are

set forth as worthy of Jewish admiration and study.

The following is an extract from the discourse, from the

Jewish Exponent-.

“ Even in the synagogues, and especially in the more liberal

ones, the long and dearly cherished idea of the Alone Chosen

People, of the Only Favorites of God, is fast losing its hold.

Closer attention is being paid to such teachings as prophets like

Micah stamped upon the pages of the Bible— that not the ac

cident of birth among a certain trihe or race, but the practice

of justice and mercy and humility, constitutes the Chosen of

God; or to such, Talmudic teachings as that which declares

that the righteous of all nations and creeds will share in the

happiness of future life. There, too, poet and dramatist,

skeptic and scientist, prophets and refornieis, liturgies and

Bibles, of other nations and religions, meet with a hearty

welcome in pulpit and pewr, and their teachings, when noble,

are reverentially listened to and taken to heart.

“ There is, however, with the vast bulk of them, one con

spicuous exception. There is one illustrious reformer who

meets with a scant welcome in the synagogue, if he is at all

admitted. His very name grates on the Jewish ear. Many of

even the most liberal among them, who listen enraptured to



beautiful teachings of Hindoo or Parsee or Arabic or Greek

or Roman prophet or reformer or moralist, instinctively recoil

from every mention of that reformer and moralist who stands

nearest to us of them all, whose teachings are almost identical

with ours, who is of our flesh and blood, our kinsman, our

brother, a Jew like ourselves, our teacher, like our Moses, our

Isaiah, our Hillel. There are some even in this liberal congre

gation who would rather have such subjects as this not touched

upon. Others are probably already squinning in then seats, and

to endure this discourse to its end will put their patience and

good behavior to a severe test. Others, not connected with us

at all, have been in a state of excitement, if not indignation,

ever since they read the announcement that today’s lecture,

theme would be “Jesus m the Synagogue,” and are sitting in

impatient suspense, expecting any moment to hear of our whole

sale baptism, of our obliterating the word I nkaix fiom the

honored name of our congregation, of om turning lwdily

from monotheistic Judaism over to our arch-enemy, to

Trinitarian, Man-worshiping Christianity.

“ There is certainly in all that we have so far heard or

seen concerning the historic Jesus nothing so un-Jewish, or

anti-Jewisli, or unmonothcistic, that his name should grate

on the ears of his own brethren. He certainly beais no

responsibilitv for whatever pagan myth and heathen doctrine

later disciples fastened on his name, that now the Jewish

synagogue, in which he himself once worshiped, should ho

closed against him. There* is certainly nothing in what he

has taught or said so repugnant to the Jewish sense of

right, to Biblical or Talmudic ethics, that while one may

with impunity quote Ingcrsoll oi Huxley or Haeckel or

Buddha or Seneca or Lucretius in the Jewish pulpit, he cannot,

for the most part, quote even such excellent lessons as are
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